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EDITORIAL 
Fee Gun vifys aet qenfa uefa pevefemr (H:3 UST 92U) 


“The divine ‘Word’ manifests itself in ambrosial Bani and the Guru 


orientated people present it to others for hearing.” 

Mankind is one but it speaks in many tongues. Bani in Guru Granth Sahib is also in 
many languages although the script is Gurmukhi. It can be written in Devnagri 
script without translation and be understood by Hindi speaking people to the same 
degree as the Gurmukhi script version is understood by the Panjabi speaking 
people. That represents a small percentage of the humanity. How do we reach the 
rest? To address this issue we published four articles, including the Editorial, in the 
November-December 2006 issue of the Sikh Bulletin on how to make the message 
in GGS universal. Extracts from two articles are presented below: 


Devinderjit Singh, St. Catherine’s College, Oxford wrote: “What would be most 
helpful, in my view, is the availability of ‘commentaries’ in a variety of languages 
(English, Chinese, Spanish, Arabic and so on) along the lines of Professor Sahib 
Singh’s magnum opus in Punjabi, ‘Sri Guru Granth Darpan’. Here each word 
(albeit its transliteration) should be translated one at a time, notes provided to 
explain the background and context of any references used in a Hymn (e.g. Indian 
mythology, Hindu and Muslim beliefs and rituals, Yogic practice etc.) and then the 
overall message of the Verse described in a narrative style. This is a mammoth 
task, and needs a dedicated group of individuals with the relevant knowledge and 
skills to work on it together for a number of years.” 


Prof. Gurtej Singh wrote: “It (GGS) defies being classified as the scripture of a 
particular religious denomination but tenderly and most profoundly caters to the 
human heart in search of an intimate relationship with the Ultimate Reality... The 
Order of the Khalsa, the finished product of the Sikh movement, was created by the 
incomparable Tenth Guru to embody the teachings of the Guru Granth, and to be 
the ultimate guardian of the Truth of the Guru Granth. Order of the Khalsa was to 
perform this sacred duty until at least the rest of humankind generally became 
aware of its message. As it now appears, the Khalsa neglected its primary duty and 
pursued matters immediately relevant to survival. Now in the year two thousand 
and seven it obviously has no such urgency. The unfinished task is beckoning the 
panth and the Order of the Khalsa.” 


There are many translations of GGS into English and some other languages but 
they are all individual efforts and have serious flaws. For example in one version 
bhagat Kabir’s ‘gur gur meetha-deena’ is translated as ‘God gave me molasses’. In 
the past several months I have come across two instances where a chance 
introduction to Quran (in English) led to the conversion, of a famous Christian 
musician in England and a recently elected member of US Congress, to Islam. I 
wonder if at the same time these two gentlemen were exposed to a proper 
translation of GGS what the outcome would be. We have a donor who is 
committed to finance the effort. What we need are a group of people well versed in 
Gurbani and its grammer, all the languages in GGS and English. If you can help 
please volunteer and/or recommend someone you know. Hardev Singh Shergill 
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A Universal Faith? 

Dr Sarjeet Singh Sidhu, Malaysia <sarjeetsidhu @ gmail.com> 
Sikhism is a universal religion and knows no cultural or 
geographical barriers. [6] How often have we heard 
statements to this effect? Too often: if the truth be told. But 
what does it really mean to refer to Sikhism as a universal 
faith or religion? This paper is an attempt at exploring the 
validity of such statements. 





Some Preliminary Definitions 

By ‘universal’, an adjective, most people mean ‘embracing a 
major part or the greatest portion (as of mankind)’ [3]. Faith 
is defined as ‘belief in the traditional doctrines of a 
religion... firm belief in something for which there is no 
proof’ {2] and in this context faith means religion. Religion 
by itself is difficult to define, since it means different things 
to different people, both academics and lay persons; but very 
broadly ‘Religion is any specific system of belief about deity, 
often involving rituals, a code of ethics, a philosophy of life, 
and a worldview.’ [4] 


With these definitions in place, it may now be possible to 
analyze the claim Sikhism: a Universal Faith. The key word 
to the analysis is ‘universal’. Clearly, by our definition of the 
word, Sikhism dose not ‘embrace a major part or the 
greatest portion of mankind’. The number of its adherents is 
too small to qualify as ‘universal’ as defined here. What, 
then, do the proponents of this statement mean? What is 
probably meant by those who make this claim is that Sikhism 
has the potential to be universally accepted, owing to some 
truly unique features, which should make it attractive, if not 
irresistible, to the majority of mankind. Of course only those 
who believe in a deity, and are of a religious bent of mind, 
would have an interest in any religion, and that would include 
the majority of mankind. Assuming then that Sikhism has the 
potential to be a universal faith it does seem strange that 
almost 300 years after the death of Guru Gobind Singh, the 
last preceptor of the faith, and after the installation of the 
Granth as ‘Guru’, Sikhism is confined to a very small portion 
of mankind. 


This gives rise to two inter-related issues that need resolving. 
First: What is so special or unique about Sikhism that it 
should be attractive enough for others to forego their own 
religions and to embrace Sikhism? Second: Assuming that 
there is something special, why has it (Sikhism) failed to 
have been more widely accepted? 


Uniqueness of Sikh Scripture 

H.L. Mencken says that religion’s ‘single function is to give 
man access to the powers which seem to control his destiny, 
and its single purpose is to induce those powers to be friendly 
to him. That function and that purpose are common to all 
religions, ancient or modern, savage or civilized, and they 
are the only common characters that all of them show’ [2]. 
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This proposition, generally, holds true; and that being the 
case, any religion claiming to be of universal acceptance 
must, of necessity, offer a great deal more. In the case of 
Sikhism that difference and uniqueness, if any, must lie in 
its Scripture, the Aad Guru Granth Sahib (AGGS) [1], 
Sikhism’s final and eternal ‘Guru’. If Sikhism has to have 
any impact on mankind its Scripture must provide spiritual, 
moral, and ethical principles that must be truly different and 
special vis-a-vis other faiths, must transcend geography and 
time, and not be just something that common sense does not 
find abhorrent. This would necessarily imply that there be 
no contradictions in the AGGS if the claim to Divine 
Inspiration is to be upheld. The focus of the Sikh 
Community, if it is to maintain its claim to possessing a 
universal faith, should therefore be on expounding upon, 
and promoting, the virtues and beauty of the ‘spiritual 
truths’ of the AGGS. The AGGS will have to be the final 
and only yardstick for measuring that claim; and therefore 
there can be no compulsion in the imposition of any rule or 
dogma that is not covered by the AGGS, and which does not 
fall foul of the spirit of the Scripture. The focus of our 
preaching, our sermons, should be on the teachings of the 
AGGS, whether or not the Community wants, or hopes, 
Sikhism to spread its wings across the globe; time should be 
utilized mainly for this. And yet, if one listens to the 
preachers in the Gurdwaras, more time is spent on the 
‘importance’ of the Community’s need to maintain certain 
do’s and don’ts in relation to food, attire, outward 
appearance, etc. The vast majority embellishes its 
explanations with absurd myths, quote discredited literature 
(Gurbilas Patshahi 6), revere ‘controversial’ granths, and 
perpetuate un-Sikh like rituals. Very little time is actually 
spent deliberating upon the meanings of the verses in the 
AGGS; and when explanations are finally given the verses 
are taken out of context, or one preacher’s version differs 
from another’s. For too many Sikhs (forget about non- 
Sikhs) the truths of the AGGS never reach them. Those 
professing to understand the Scripture have failed to 
disseminate their understanding even to those who claim to 
be Sikhs. For centuries the majority of Sikhs have been 
Sikhs with just blind faith in the AGGS and no 
understanding of it at all. The bits and pieces of ‘theology’ 
that most have absorbed is the distorted version of 
uninformed granthis and sants. With such a state of affairs 
within the Community the claim to the ‘universalism’ of 
Sikhism is empty. 


Clearly, if Sikhism is to have any appeal amongst non- 
Sikhs, its Scripture must be fully explored and exploited. 
Those who know it must truthfully and unambiguously 
translate or interpret the bani, ever mindful that the 
explanation / translation is not in conflict with logic and 
common sense. Bear in mind that new converts, and those 
who will oppose such conversions (assuming that large 
numbers from a particular faith start converting to Sikhism), 
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will subject the Scripture to microscopic scrutiny and 
critically analyze every claim made. A further adaptation will 
be necessary: Sikhs will have to come to terms with the 
suggestion that a translated version of the AGGS in, for 
example, English, and bound in one volume, can be installed 
in a gurdwara, and reading from it will be as valid as the 
Punjabi/gurmukhi version, that such a volume of the scripture 
will be “Guru Granth”. Only then will larger numbers of non- 
Sikhs begin to accept the faith. 


Defining a Sikh 

So, will someone who now accepts the AGGS as his Holy 
Scripture’, and professes no other religion, be called a Sikh? 
The answer should be ‘yes’, but the acceptance of this 
proposition will not be ‘universal’. All the current definitions 
of a Sikh require more than just this to qualify. Perhaps we 
need to re-define a Sikh: A Sikh is a person who solemnly 
affirms that he is a Sikh, believes in the Guru Granth Sahib 
and no other scripture, believes in the Ten Gurus from 
Guru Nanak to Guru Gobind Singh, and has no other 
religion. [5] One can easily recognize that ‘...this definition 
is a modification of the affirmation required under the Sikh 
Gurdwaras Act 1925.’ To the horror of many such a 
definition, ‘...in contrast to the others, like the one in the 
Delhi Gurdwara Act 82 of 1971... leaves out the requirement 
of the Khalsa initiation...’ and the consequent need to be a 
“...keshdhari as being prerequisites to being recognized as a 
Sikh.’ [5] But the ground realities (at least in the Diaspora) 
are such that if the rigidity of the other definitions (like the 
Delhi Gurdwara Act 82 of 1971) is insisted upon, far too 
many, now accepted as Sikhs, would, by definition alone, 
become non-Sikhs; either that or we ‘...continue to accept 
them as Sikhs despite the definition requirements not being 
met —a rather hypocritical situation...’ [5], one must admit. 


The ‘ground realities’ aside, there is another reason for 
wanting to re-define Who is a Sikh, and that is to allow for 
greater acceptance, amongst non-Sikhs, of the truths of the 
AGGS (the Sikh faith). I belong to a multi-ethnic, multi- 
cultural, multi-religious country, and like most Malaysians, I 
am familiar with the thoughts of these several communities in 
relation to our need to maintain long hair (kehhdahri 
appearance). They understand the wish of many Sikhs to be 
keshdhari; that is part of our religious tolerance; the ‘turban 
and beard’ are not a disadvantage to selection or promotions. 
But try a serious discussion, with no holds barred and no 
offence taken, and almost ‘universally’, and like many Sikhs 
themselves today, they express a failure to understand or 
accept the need for this physical appearance in order to be 
‘closer to God’. To this the two immediate responses of those 
who will not accept a non-keshdahri as a Sikh will probably 
be: We want quality over quantity and White American Sikhs 
(followers of the late Yogi Harbhajan) are proof enough that 
a keshdhari appearance is not a hindrance to accepting 


Hy Sage use 


January — February 2007 


Sikhism. Let us examine the two responses, taking the 
second one first. 


My non-Sikh Malaysian friends, when asked whether they 
would ever consider conversion to Sikhism, always find the 
need to be keshdhari a problem. And yet, we have a fairly 
large number of White Americans who have with ease 
accepted the keshdhari appearance as essential to their being 
Sikhs. Why this difference? To my mind, to a large extent 
this is a result of the liberal education and liberal society in 
which they (the White Americans) have been brought up; 
but to an even greater extent it is a result of Western” 
thought and philosophy. We often note that Christians are, 
by and large, very tolerant, that whilst their sensitivities are 
often hurt by writers and film makers when portraying 
Christ and/or Christianity, they do not resort to violent or 
protracted protests against such persons. It gives Christians 
and Christianity a very positive image in the minds of right- 
thinking individuals. Is it because Christianity is “by nature’ 
tolerant or that the Bible teaches such tolerance? I think not. 
Fortunately for Christianity (and for mankind) it first spread 
to and gained strength in Europe. There, though it took time, 
it ‘succumbed’ to liberal Western Philosophy. Somehow it 
is the European mind that first rebels against unreasonable 
authority, and then the rest of the world begins to adopt such 
thought, and always in small measure. Had Christianity first 
gained strength and adherents in Asia or Africa, chances are 
that every bit of the Bible would have been literally 
interpreted and enforced, and a non-tolerant brand of 
“Christianity” would have been murderously imposed, as it 
was even in Europe for a time. Thus, it is this free and 
liberal ‘Western mind’ of the White Sikhs, that allows them 
to pursue and experiment with different thoughts, to rebel 
against inherited tradition or religion, and to convert to 
another faith without fear of persecution or prosecution, 
which makes them accept ‘Sikhism as it is’. But be 
reminded that if for any reason they should question the 
need for keeping long hair and a turban as absolute 
prerequisites to being Sikhs, if they should question their 
relevance to enhancing their spiritual side and find no 
support for it logically, they will be quick to discard the 
faith or, possibly, start a “Protestant” version of it. On the 
other hand, non-European” Sikhs born into the faith 
(almost all of Punjabi descent) appear, by their actions, to 
not possess the mental make-up to take such steps, even 
when in the deepest recesses of their minds they are 
convinced that knowing God cannot possibly hinge, in equal 
measure, upon their physical appearance and upon their 
understanding and obedience to the Scripture. They do not 
renounce their Sikhism even when they know that 
significant segments of their Community consider them 
apostates (patit). I now return to my non-Sikh Malaysians; 
they consider the “turban and beard” a hurdle to conversion 
to Sikhism (that is, if they were to ever even consider such a 
move). However unpleasant this may be for many, it is a 
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fact. Presumably many others are also “put off’ by the need 
for this long hair and turban (this is by extrapolation and may 
thus have no validity). 


Assuming, then, that a non-acceptance of the keshdhari 
appearance will amount to not being a Sikh, we have with 
one simple stroke destroyed Sikhism’s hope of becoming 
universal. There can be no denying that far too many will 
question the logic behind placing ‘..as much emphasis on 
external form as on internal discipline...’ [7], and upon 
insisting that in ‘...obedience to the Will of God, a Sikh is 
expected to...sport unshorn hair and beard.’ [7] All this 
leads us to the second response mentioned earlier, the one 
about quality over quantity. If the numbers who can be 
considered Sikhs are too small, then, by our definition, 
Sikhism is not (yet) a universal religion. 


CONCLUSION: 

Admittedly there are other problems that would make 
conversion to Sikhism difficult for a thinking person, such as 
a continued belief in caste affiliations, caste based 
Gurdwaras, absurd rituals, the near idol worship of the 
AGGS, etc. However, the two main stumbling blocks are our 
failure to emphasize the fundamental importance of the need 
for inner devotion by exploiting the spiritual truths of the 
AGGS, and the retaining of our focus and expending all our 
energy on external observances such as our insistence that the 
“hair” is just as important (as internal devotion) if we wish to 
be Sikhs. By our definition of ‘universal’, Sikhism is not a 
universal faith, and unless these two main “problems” are 
resolved Sikhism can never become universal. However 
painful this assertion may be, it is a fact: more than five 
hundred years after the birth of its founder, more than 300 
years after the compilation of its scripture, and nearly 300 
years since the demise of its last preceptor and his declaration 
of the Granth (Scripture) as Guru, it is but the faith of a 
handful (in World population terms) who themselves are 
divided over who really is a Sikh. Without a change in our 
collective outlook Sikhism will ever remain a religion with 
the ‘potential’ to be universal. 


References: 

[1] AGGS 

[2] Mencken, H.L., Treatise on the Gods (NY: Alfred A. Knopf, 1930, 
revised 1946); as quoted at 


http://maxwell.lucifer.com/virus/alt.memetics/religion.html 

[3] Meriam-Webster Online. http://www.m-w.com/ 

[4] Religious Tolerance.org. http://www.religioustolerance.org/rel_defn.htm 
[5] Sidhu, Sarjeet Singh. 2005. Guest Editorial, Reht Maryada: Time for an 
Update, The Sikh Bulletin, May 2005, Vol. 7 No. 5. p2. 

[6] Singh, Kharak. Editorial Comment on Confusion about Sikh Rahit 
Maryada, an Article from Abstracts of Sikh Studies, Vol.I, Issue 1, January — 
March 1999 

[7] Singh, Kharak. War on Apostasy. Pamphlet distributed by the Malaysian 
Gurdwaras Council. 

'Thave deliberately avoided using the word ‘Guru’ since in the minds of too 
many Punjabi Sikhs it implies a ‘person’, resulting in their treatment of the 
AGGS as such 

"Read “European” 








Hy Sage use 


January — February 2007 


SIKH COMMUNITY 


Dr. Jarnail Singh, Ottawa, Canada 


Where ever two Sikhs meet they talk about and complain about 
the poor situation the community finds itself in. The complaints 
are about every thing under the sun; viz, prevalence of 
superstitions, brahmanical practices in the Gurdwaras, lack of 
guidance from the Akal Takhat, corruption and lack of 
foresight in the political leadership, prevalence of Deradar 
Sadhs, treatment of converts from the so called lower castes 
and converts from the western countries-whites; the list goes 
on. Whereas recounting of complaints is unending there is a 
complete absence of any thought as to how the situation can be 
improved. Invariably the discussion ends up with - our leaders 
have failed us. And the present day leaders are compared to old 
heroes like Nawab Kapur Singh. At the end there is wish list: 
“They should do this-Akal Takhat should do this. Gurdwara 
managements should do this and so on”. Is there a possibility of 
progress? And how this can be achieved? Before proffering any 
suggestion it is imperative to examine the present situation 
realistically and the role played by various elements of the 
community. A community is defined by certain core values. 
These values might have developed over long periods through 
common experiences, hardships encountered, successes or 
failures. Some times a strong personality can deposit-infuse- 
certain values and a community develops around those values. 
That does not mean that these people forget their old customs 
completely. This is what has happened with the people who are 
these days called “Sikhs”. 


Guru Nanak, the founder of Sikh religion was born in 1469, in 
a place now called Nanakana Sahib. This town is about 50 
miles (80 kilometres) from Lahore, in Pakistan. Guru Nanak 
preached his philosophy of equality of mankind, without any 
distinction of race, colour or gender. But it was not to be an 
abstract idea. This philosophy was to be practised in the daily 
life. That would involve honest earnings and sharing the 
earnings in the community. This of course would need the 
establishment of community structures, maintaining and 
defending those. As a logical consequence over time these 
structures would need changes as well. Guru Nanak was 
followed by 9 successors. They preached Guru Nanak’s 
philosophy and established community structures. The last 
Guru, Guru Gobind Singh ordained that henceforth the personal 
Guruship would come to end. He declared that Granth Sahib, 
the holy Scripture, now known as Guru Granth Sahib would be 
the perpetual Guru. In other words, the community would be 
guided by the principles enshrined in the Holy Scripture. Of 
course, the scriptural principles have to be interpreted and 
mediated in a given socio-economic-political environments. 
That task, duty, has been assigned to the corporate body, 
popularly known as the Panth. 


Starting with Guru Nanak, people started coming around the 
philosophy of the Guru. People came along as individuals and 
some times as groups, 1.e., families, castes, clans and groups of 
clans as well. Guru’s philosophy was the attraction. That does 
not mean that these people gave up all their old practices and 


K. T. F. of N. A. Inc. 3524 Rocky Ridge Way, El Dorado Hills, CA. 95762 4 


The Sikh Bulletin 


customs. Human nature does not work that way. Over long 
period old customs did lose their force. Traces of some can still 
be found in the present day Sikh communities. This very fact is 
utilized by certain scholars- of the Macleodian persuasion - to 
argue that Sikhism is only an amalgamation of old customs and 
Guru Nanak had not much to contribute. This is twisting the 
argument to suit their own preconceived ideas and motives. How 
the scriptural principles are being interpreted and practised? 
Apart from the actions of individuals, corporate actions by 
which the whole Panth or section of the Panth is to be judged is 
of paramount importance. 


During the Guru period, the Gurus were there as the final 
authority. And they did appoint their representatives, popularly 
known as Masands, to various areas and localities. After the 
death of Guru Gobind Singh, the community/Panth went through 
a crucial and critical period. On the one hand the Mughal power 
in Delhi was totally hostile and Pathans from Afghanistan were 
trying to have control over the North Western part of India. 
Sikhs were caught between the two powers, both hostile to 
Sikhs. The very survival of the community was at stake. Sikhs 
put up a great fight and they over came both Mughals and 
Pathans. In the struggle the community did not escape 
unscathed. Apart from the loss in men and material the 
educational side of the society, which was still in its nascent 
stage came completely to a stand still. Rather it slid backward. 
The Sikh shrines came to be maintained by individuals who 
were not totally imbued with the true spirit of Sikhism and were 
not considered dangerous by the ruling powers. No doubt some 
of these individuals were sincere and pious people. But with the 
passage of time and the position becoming hereditary 
degeneration set in. Sikh Gurdwaras became more of a Hindu 
temple, with the introduction of Brahminic rituals a common 
occurrence. 


The fighting force of the Sikhs overcame the Mughals and 
Pathan power. But in the struggle for survival they lost the 
progressive view of Sikhism. Power itself became the raison- 
d’etre. After the middle of the 18” century Sikh chiefs were 
controlling vast areas, from Jamuna to Peshawar. But they never 
paid any attention to the preaching of Sikh principles. In fact 
most, if not all, families of the chiefs were served by Brahmin 
priests. In other words, the Sikh chiefs, due to their lack of 
education, had not developed self confidence required by their 
faith. They still wanted to be approved by the Brahmins. With 
the annexation of Punjab, rather kingdom of Ranjit Singh in 
1849, the community went into a slumber. Political power lost 
and no educated class the community found itself vulnerable to 
attacks from the Christian missionaries and Arya Smajis. It is 
ironic to note that Sikhs were equally, if not more so, to 
welcome Dayanand to Punjab. If Dayanand were more 
diplomatic or less arrogant as to call Guru Nanak illiterate and 
some other epithets, he could have more success to convince the 
Sikhs that they were only a sect of Hindus. But that is one of the 
“ifs” of history. 


Shaken by the insults of Dayanand and attacks by the 
Missionaries the community did come out of its slumber. The 


Hy Sage use 


January — February 2007 


inspiration came not from the wealthy and the influential 
section but from poor and unsung heroes, viz, individuals like 
Prof. Gurmukh Singh and Giani Dit Singh. Here it is worth 
mentioning that descendants of the Gurus were trying to 
establish themselves as worthy of special reverence. In 
particular Baba Khem Singh Bedi was trying to establish 
himself as the 11" Guru of the Sikhs. It was due to their 
influence that Prof. Gurmukh Singh was excommunicated by 
the Pujaris of the Golden Temple and Akal Takhat. Eventually 
the community rose against the Mahants and those who 
pretended to be Gurus. Sikh shrines were freed from the 
Mahants and the Shromani Gurdwara Parbandhak Committee 
came into being. Compared to Mahant period the management 
of the shrines did improve. Unfortunately the progress was 
stalled pretty soon. The SGPC has established schools, 
hospitals, but their functioning is overridden by favouritism 
and nepotism. As for the preaching of Sikhism to the masses, it 
is about non-existent. Hardly a preacher visits the rural areas. 


Through the developments over the years, the Akal Takhat is 
presented as the Supreme authority of the Sikh community. It 
was Guru Hargobind who established the Akal Bunga. At that 
place the Guru used to discuss temporal issues. Guru 
Hargobind left Amritsar to establish himself in Kartarpur, 
district Jullundur. Then he moved to Kiratpur, in the foothills 
of Himalayas. He never again visited Amritsar. Gurus 
succeeding Hargobind did not reside in Amritsar. Seventh, 
eighth and tenth Gurus did not even visit Amritsar. Guru 
Tegh Bahadur, the Ninth Guru visited Amritsar once, but he 
was not allowed to enter the Golden Temple. During all this 
period there was no role for the Akal Takhat. 


After Guru Gobind Singh, during Missal period, Sikh Sardars 
used to meet at the Akal Takhat. They discussed the affairs of 
the community. Mostly, it was the war strategy. The Care taker, 
Pujari/Jathedar of the Akal Takhat, was the spokesman for the 
decision of the convention. He had no authority of his own. 
During Maharaja Ranjit Singh’s rule the Akal Takhat did not 
play any role. Akal Takhat comes into prominence during the 
Gurdwara Reform movement. Again it was a place where 
representatives of the community used to come together to 
discuss various issues. It is only after 1947 that Akal Takhat 
has come into such prominence. Now it is declared as the 
supreme authority of the Sikhs. In this regard two aspects 
need to be explored. 


1. Nature of the authority 
2. Functioning of the authority. 


Akal Takhat is the Supreme authority. Actually what does it 
mean? Does it mean that the Jathedar of the Akal Takhat can 
dictate anything and to every body? What are the basic and 
fundamental principles- constitution- under which the Jathedar 
is supposed to work? Can there be an appeal against the 
decisions of the Akal Takhat? How is the Jathedar selected? 
No body knows and it seems no body cares. Then there are the 
other four Takhats: Takhat Kesgarh -Ananad Pur Sahib; Takhat 
Patna Sahib; Takhat Hazur Sahib and Takhat Damdama Sahib. 
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Takhat Damdama Sahib was so declared only very recently. 

Here are few questions worth asking: 

a. How these Takhats were established? 

b. What are reasons that led to the establishment of Takhat 
Damdama Sahib? 

c. What is the authority of each of these Takhats? 

d. What is the relation of these Takhats with the Akal 
Takhat? 

e. How are the Jathedars of these Takhats appointed? 


Functioning of the Akal Takhat 

What are the day to day functions of the Supreme Authority? 
Does it help to interpret the scriptural doctrines in the present 
day environment? What activities it adopts or promotes to 
preach the Sikh faith? Answer seems to be nothing. Over the 
years Jathedars of the Akal Takhat are frequent visitors to 
foreign countries, especially, Canada, USA and UK. They 
seldom visit poorer countries. Even in the rich countries their 
activities are usually in association with the so-called Sants or 
cult leaders, generally not very savoury characters. Their visits 
provide good holiday junkets and money to these individuals of 
“authority” and their cohorts. And these worthies generally 
create more divisions among the public at large. Secondly, as for 
clarifying the scriptural principles, the Akal Takhat Jathedars 
have done their best to muddle the issues. These examples are 
sufficient to explain it: 


1. Publishing of Gurbilas Patshahi Chevin: 

Giani Joginder Singh Vedanti is the instrument in the 
publishing of this document. Why did he do it? What was the 
purpose? He even recommends it to be propagated in the Sikh 
Gurdwaras. As every one should know this Gurbilas is nothing 
more than fairy tales of the Puranic lore and it denigrates the 
Sikh Gurus and Sikh principles. To add insult to the injury, this 
work was eulogized by the ‘who is who’ of the Sikh authorities. 
This clearly indicates (a) these worthies never read it, (b) they 
did not understand it, (c) most likely they were in cahoots with 
Vedanti to denigrate Sikhism. For what purpose? 


2. Issue of Hukam Nama against chairs in Langar halls 

The Hukam Nama was issued just to please one faction in a 
Gurdwara in Surrey, BC, Canada. As long as this faction was in 
power they had no objection to chairs in the Langar hall. When 
they were thrown out, Jathedar came to their help with the 
Hukam Nama. While issuing the Hukam Nama the Jathedar 
forgot/ignored that long time ago permission was given to the 
Sangat of the Stockton Gurdwara, California for the use of 
chairs. 


3. Dasam Granth: 

Some vested/misguided interests are doing their best to raise 
Dasam Granth to the level of Guru Granth Sahib. The Akal 
Takhat Jathedars, rather than resolving the issue, are doing their 
utmost to support these vested interests. Jathedar Vedanti has 
requested that no body should discuss Dasam Granth. Net result 
has been that the vested interests are free to do what ever they 
are doing, including Akhand Paaths of the so-called “Dasam 
Granth”. 
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Shromani Gurdwara Parbandhak Committee: 

The SGPC came into being in the twenties, following the 
Gurdwara Reform movement. Its function was to manage the 
historic Gurdwaras and to make plans for the preaching of Sikh 
religion. Without any doubt the management of 
Gurdwaras under SGPC is better than it used to be under the 
Mahants. It has opened schools and colleges. Its failures are: 


1. In the schools and colleges under its control there is no 
systematic imparting of the knowledge of Sikh religion and 
Sikh values. Development of scriptural studies is totally 
missing. In this regard SGPC controlled schools and colleges 
are really not much different, let us say, from the Khalsa 
College, Amritsar, the premier institution of the Sikhs. Even 
that college did not develop any reasonable programme in this 
respect. The failure is more glaring, if we observe that Bhai 
Jodh Singh, the accepted icon of Sikh theology was principal of 
the college for seventeen years. On the whole SGPC schools 
and colleges have not been able to develop their reputation 
above the run of the mill institutions. They are faction ridden 
and subject to favouritism and nepotism. 


2. SGPC has failed miserably to inculcate Sikh values in the 
rural Sikh population. SGPC members are elected by the Sikh 
electorate in Punjab and surrounding areas. Still Sikhs all over 
the world seek guidance from this August body. Unfortunately, 
SGPC, collectively and individually its members, are the least 
concerned with the well being of the Sikhs abroad. More often 
the diaspora is considered as a cash cow only. Quite often 
SGPC members on their foreign jaunts are a cause of division 
in the local communities. 


3. What is the working relation of the SGPC with Akal Takhat, 
other Takhats and the Delhi Gurdwara Parbandhak Committee? 


4. SGPC elections are controlled by the Government. And the 
elections are at the whims of the authorities. 


5. Majority of the members of the SGPC use SGPC 
membership as a stepping stone for political achievements. In 
this regard it will be sufficient to note that Jathedar Gurcharan 
Singh Tohra was at the helm of affairs as chairman of the 
SGPC for more than 20 years. During most of this period he 
was also member of the Rajya Sabha -upper house of the Indian 
Parliament. Simple question to be asked is: Is the Chairmanship 
of the SGPC not a full time job? 


Sikh Politicians: 

Barring a few honourable exceptions, most of the Sikh 
politicians have no interest in the welfare of the community. 
Basically there are two brands, Congress-ites and Akalis: 


Congress Sikhs had never an independent opinion of their 
own. They have been most of the times subservient to Congress 
chiefs. Before partition they were fascinated by Mahatma 
Gandhi, even when he denigrated Guru Gobind Singh. After 
partition they became worshippers of Nehru and Indra Gandhi. 
Not many congressite Sikhs raised any voice against Indra 
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Gandhi when the Indian Army attacked Golden Temple and 
active genocide of the community was going on. 


Akali leadership is totally confused. Most of the times, they take 
shelter of the grievances of the Sikh community. More often it is 
to get the chair of power. Once they are in power they do not 
know what to do, other than using the power to fill their pockets 
just like the Congressites. Of course Akalis are not that smart 
even at that like the Congressites. Public administration has been 
no better under Akalis than under Congressites. But Akalis 
surpass Congressites in one aspect. They actively use the SGPC 
and the Akal Takhat for power struggle and as a result have 
brought down the prestige of the Akal Takhat and other Sikh 
institutions. There is a prima facie reason to believe that Akalis 
were a party with Indra Gandhi in the attack on Golden Temple. 


Various Akali factions and even Congressites have established 
their counterparts in Canada, USA and UK. The individuals 
involved are generally to bolster their importance and they 
become conduits for getting money for their factions. Sikh 
politicians in Canada are not much better. One prominent 
Canadian-Sikh politician is supposed to have said: he is first 
Canadian, then Indian, then Punjabi and only then Sikh. Another 
told the Prime Minister’s Office (PMO) that the publication of 
the French translation of the Guru Granth Sahib was only a 
business proposition. 


Sikh Intellectuals: 

Question arises who is an intellectual? Invariably, if we disagree 
with some one, the usual response is that he/she is not an 
intellectual. For our purpose we consider all educated persons as 
intellectual. Arbitrarily, any person who is a graduate of a 
university is included in this group. Sikh intellectuals, as a class, 
are not contributing to the well being of the community. More 
often they use their position to get advantage in the name of the 
community. Quite often they complain that the ‘uneducated’ 
people do not allow them to come forward. In this connection it 
is worth noting that the Gurdwaras run by these intellectuals are 
no better than those being run by the so-called ‘uneducated’. 
Various societies out side the Gurdwaras are not doing any 
better. 


Even the University Professors are not much better. We seldom 
hear any critique of the Sikh leadership and their policies by our 
social scientists. A section of them-of the Macleodian 
persuasion- are busy denigrating the Sikh religion itself. One of 
them has gone so far as to suggest that the public- Sikhs- should 
not concern themselves with what is going on in the universities. 
His contention is that it could lead to the loss of faith. In other 
words he is openly saying, “Sikh religion is not based on durable 
principles”. 


Sadhs/Sants: 

Sadh —Saint- is a revered concept in Sikh scripture. Sadh is the 
very salt of the earth on which Dharma is based. But in the Sikh 
world a class of individuals has developed, who are known as 
Sadhs -Saints. Most of the times these people are illiterate, but 
they are somehow able to attract large following through their 
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pseudo piety. A fair number of them are smart charlatans and 
even criminals. They have the support of the politicos. In fact 
there has developed a nexus between Sadhs, politicians, police 
and human and drug smugglers. Over long range these people 
get exposed, but the damage is done. With the help of 
politicians, Akal Takhat Jathedars and so on, a number of 
Sadhs have established themselves in North America. Where 
ever these Sadhs are, they preach the same thing: improve your 
self, Naam Japo. No body can be against Naam Japo. But with 
the Sadh, it is be all and end all. In other words they advocate 
no involvement in the community affairs. That way they are 
preaching old Rishi and Sidha model. It results in the atomizing 
of the community. That is what the Sikh community is being 
reduced to, individuals with no coherent community life. In 
such an environment no body dare question a Sadh, and that is 
what the Sadhs want. 


Public at large: 

There is a common statement: “A community gets the 
leadership it deserves.” It is a valid statement and it implies, 
to work consistently and over long haul the leader (s) need 
support of the community. Without such a support, no matter 
how talented or sincere a leader may be, he cannot go far. In all 
likelihood without community support a ‘sincere person’ is 
more likely to suffer defeat and even ignominy. This is what is 
happening within the Sikh community. After the Guru period, 
the struggle for survival became so intense that the 
development of the community and its institutions came to a 
stand still. And the development has not kept pace with the 
times. The community is looking for a Messiah. That Messiah 
would solve all problems. In the process they have forgotten 
even the advice of their own Guru. “Apana Karj aap swariay- 
we have to work out our own issues and destiny” 


What is the solution? 

From the above not a few are going to comment that it is too 
negative an attitude. One should be ever optimistic-charhdi kla. 
Before making up your mind, please read the following 
paragraphs. 


First of all, we have to recognize that we can derive inspiration 
from old historical successes but we cannot apply those 
methods and means to improve the present situation. There is 
nostalgia about Mughal, Pathan and Sikh struggle. Things have 
changed. Mughals are no more. Pathans are in a terrible 
situation in their own country. 


Gurdwara reform movement, which achieved the ouster of the 
Mahants, is also mentioned with great pride. That was a simple, 
though hard, problem. The Mahants had to be removed. Every 
body could understand it, there was no argument. Present 
situation is more complex and subtle. Individuals in power are 
our own brothers and sisters. Simple alternative of their 
expulsion will not convince many. It is to be understood, 
improvement in any situation can only be gradual, and even 
then there is the perpetual question that the rot may not set in 
again. For argument sake, let us suppose, by some means- 
death or some miracle- the present day power holders are 


K. T. F. of N. A. Inc. 3524 Rocky Ridge Way, El Dorado Hills, CA. 95762 7 


The Sikh Bulletin 


removed; who will replace them and will the new comers behave 
any better than the present ones. How the improvement can be 
sustained? Mere dissatisfaction with the present situation is not 
sufficient. Individuals or a group of people have to know what 
alternative is desired and then devise means to achieve the 
objective. One item that can be identified is the functioning of 
the Akal Takhat. It is for illustration; other issues can be 
identified. To begin with these are the questions to be raised in 
this connection: 


A. What is the authority of the Akal Takhat, viz, of the Jathedar 
of the Akal Takhat. 

B. How decisions are reached and Hukam Namas issued by the 
Jathedar. 


There are other issues, but for our purpose these two are 
sufficient. The task before the community is to resolve these 
issues. Unless a consensus is developed, the Akal Takhat will 
not work in the interest of the community and the Akal Takhat 
will lose any moral authority that it still enjoys. In real world the 
way to make progress is to follow the steps as follows. 

a. Some individuals see the issue in the proper perspective. 

b. This group brings it to the attention of the incumbent. 

c. In case the incumbent(s) do not respond, bring it to the 
attention of other stake holders, opposition parties, intellectuals 
and so on. 

d. All the time keep educating the public about the issue. 
Hopefully, over time people see the light. Either the incumbents 
will behave or others will devise means and ways, hopefully 
through peaceful means, to replace them and then affect the 
reform. 


This is particularly important for the diaspora Sikhs. At this 
stage the Diaspora has no say in the Sikh institutions. The Sikh 
leadership in Punjab considers the Diaspora a cash cow only, 
nothing more than that. As time goes, next generations abroad 
will have less and less connection with the politics in Punjab. If 
proper institutional linkage for doctrinal purposes is not 
established Sikhs abroad will be like a tree whose roots have 
been removed. To achieve meaningful linkage it is imperative 
that the diaspora Sikhs develop their on communications within 
themselves in every country outside India. Without such an 
establishment nothing will work. 


Final question? 

Will such a process start, let us say in Canada, USA or UK? The 
present writer does not know the answer. As alluded to earlier, 
any one who might be tempted to pass judgement that the writer 
is too negative, let him/her ponder over the situation and 
propose, if they have any better suggestion. Other wise this 
proverb will be the answer: “If wishes were horses, beggars 
would ride.” 


oh oi ok ok 
A CRITICAL APPRAISAL OF BHAI HARBANS 


LAL’S WRITINGS ON SIKHISM 
Baldev Singh, Collegeville, PA, USA 
A brief biographic sketch on the SikhSpectrum.com under 
“Authors” depicts: Dr. Harbans Lal is Emeritus Professor and 


Hy Sage use 


January — February 2007 


Chairman, Department of Pharmacology and Neuroscience, the 
University of North Texas Health Science Center, and Emeritus 
Professor, Guru Nanak Studies, Guru Nanak Dev University, 
Amritsar. In 1954, Bhai Harbans Lal was elected as the President 
of the All India Sikh Students Federation. For his services, he was 
recognized by robes of honor by the Shiromani Gurdwara 
Prabhandhak Committee, the Chief Khalsa Diwan, and the Sikh 
Educational Conference. 


In 1995, Guru Nanak Dev University awarded him the Degree of 
Doctor of Literature (honoris causa) in recognition of his 
contributions in Sikh Studies. On April 14, 1999, the Anandpur 
Sahib Foundation awarded him the Order of “Nishan-e-Khalsa for 
his superb accomplishments in promoting the glory and pride of 
the Khalsa Panth.” His writings on Sikh subjects have appeared in 
many books and Sikh journals and he serves on the Editorial 
Boards of the Sikh Review and Understanding Sikhism: The 
Research Journal. 

He is a member of the Interfaith Council of the Center for World 
Thanksgiving and Advisor to the American Project on Religion 
and the News Media, and to the Sikh Foundation. He is a trustee of 
Bhai Nanad Lal Sikh Academy and Founder Vice-President of the 
Sri Nanakana Sahib Foundation. Presently, Dr. Lal serves as the 
Founder President of the Academy of Guru Granth Studies 
established for the promotion of scholarly works on the Sri Guru 
Granth Sahib. 


Introduction 

Misinterpretation of Nanakian philosophy (Gurmat, the 
teachings of Sikh Gurus) started right during the time of 
Guru Nanak, and it is still going on uninterruptedly. Not 
only the non-Sikh scholars but many Sikh scholars, 
exegetes, casual writers and preachers are involved either 
ignorantly or purposely. Such misinterpretations are also 
found in books, professional and non-professional journals 
and magazines, and in all the translations of the Aad Guru 
Granth Sahib (AGGS) in Punjabi and English and other 
languages. Most of the literature on Sikhism in Punjabi, 
English and other languages is superficial, superfluous, 
contradictory and outright repudiation of Nanakian 
philosophy. Denunciation of Guru Nanak started at the 
moment he refused to wear the sacred thread (janaeu) and 
proclaimed his solidarity with downtrodden masses. 


"Let compassion be the cotton, contentment yarn, continence knot 
and truth as the twist thereof. O pundit (priest), a thread of this 
type awakens the inner-self (conscience). If you have such a 
janaeu, then put it on me?" AGGS, M 1, p. 471. 


"Nanak will stand by the lowest of lowest, not with the elite. 
Societies that take care of the downtrodden have the blessing of 
God." AGGS, M 1, p. 15. 


"Some say that Nanak is an evil spirit; others say that he has gone 
astray; still others say that he is a helpless poor man. But I 
(Nanak) am intoxicated, as I am madly in love with my 
Lord/King/Husband (God). I do not care what others say, except 
God." 

AGGS, M 1, p. 991. 
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Since the defenders of Varna Ashrama Dharama (caste 
system) couldn’t do any physical harm to Nanak, as they 
were powerless and reeling under the Muslims, they resorted 
to the policy of Kautilya (Chanakya) -- Kutil Niti, perverse 
morality based on Lord Krishna’s sermons in_ the 
Mahabharata -- deception, manipulation and lies in the 
pursuit of victory. They started a campaign of misinformation 
and defamation against Nanakian philosophy through 
interpolation, misinterpretation and distortion. 


I am not aware of any Sikh institution/organization or Sikh 
academics with the exception of few non-academic Sikh 
scholars, who are involved in challenging the subversion of 
Sikhism. In 1999, Prof. Devinder Singh Chahal launched 
Understanding Sikhism:The Research Journal under the 
aegis of Institute for Understanding Sikhism (IUS) on the 
premise of projecting Sikh perspectives on the basis of 
AGGS, the only authentic source of Nanakian philosophy 
(Gurmat). In the highlights of the proceedings of the seminar 
sponsored by the IUS in Canada in 2002, Chahal reported 
that Prof. Harbans Lal proposed a resolution expressing both 
IUS and speakers’ concerns on the rising trend in 
misinterpretation of Gurbani (sacred hymns of AGGS) and 
Sikhism by both the Sikh and non-Sikh scholars. I am not 
aware of any effort by Harbans Lal to check the 
misinterpretation and distortion of Sikhism. Rather, Lal 
should reflect on his own writings since they too contain 
numerous misinterpretation of Gurbani that distort basic 
principles of Sikhism. 


I have not read all of Lal’s writings on Sikhism. However, I 
am familiar with his articles, notes and reports published in 
The Sikh Review and Understanding Sikhism: The Research 
Journal. I think it is appropriate, reasonable and necessary to 
critically examine his writings for the benefit of readers, 
since he has won laurels for his contributions to Sikh studies. 
The following account scrutinizes his five articles. 


[In this issue we publish the critique of one article. ED.] 
Interfaith Dialogue and the Aad Guru Granth Sahib‘ 


This article is about the ecumenical nature of Sikh faith as 
demonstrated by the AGGS, which includes the works of 
Indian sages of diverse backgrounds: Bhagats (saint) and 
Sufis. However, it contains controversial statements and 
misinterpretation of Gurbani and Bhai Gurdas’ composition. 


1. On page 6: “The holy city of Amritsar was founded four 
centuries ago to overcome the conflict among various 
religions and between heaven and earth, the sacred and the 
secular.” 


First, what was the conflict between heaven and earth four 
centuries ago? Besides, Gurmat rejects the concept of 
heaven. Second, the founders didn’t name the city, Amritsar; 
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rather it acquired this name gradually after the compilation 
of Adi Granth in 1604. Here is a brief history of the 
development of Amritsar. 


Guru Amar Das purchased the land from the villages of 
Tung Gumtala and Sultanwind in 1564 and directed his son- 
in-law, Bhai Jetha (Guru Ram Das), to set up a town there. 
He first dug up a pool and then established the town in 
1574, named it Guru Da Chak. Later, Guru Arjan renamed it 
as Ramdaspura in 1581. The pool was lined with bricks and 
a congregation hall (kotha) was constructed. In 1604, Guru 
Arjan compiled the Adi Granth (Pothi) and installed it in the 
congregation hall. Slowly, the congregation hall acquired 
the name Harimandar/Darbar Sahib (God’s Temple). The 
Adi Granth was regarded as amritsar “pool of the nectar of 
Naam).” Gradually, the name of the city also got changed 
from Ramdaspura to Amritsar.’ 


2. On page 7: “Guru Nanak tells in the AGGS that one is 
born with innate tendency to seek four life objectives. But 
soon after birth, one finds oneself trapped in the house of 
Maya, the great illusion of a Pseudo-self. So blinded, one 
misses the objective and is lead away from 
Reality.”“Humans are born with an inborn drive to secure 
four life objectives (dharam, arth, kam and mokh): thus 
they start living within the walls of Maya (illusion). In 
addition, as they are blinded by darkness of Maya, they 
forget about [nomenon NAAM] and lose contact with the 
cosmic Creative Self leading to defeat in the purpose of 
this life.” 


First, of the four only kam (sexual drive) and arth 
(economic drive, the need for material goods for survival) 
are innate, the other two, dharam (religious duties), and 
mokh (salvation) are man-made, the products of the 
environmental influence under which a person grows up. 
Second, Maya (material world) is not illusion according to 
Nanakian philosophy.’ For the Gurus, the world is real, not 
illusion and their emphasis is on the authenticity of life — 
becoming a gurmukh leading to union with the Creator. 


This world is the abode of the “Everlasting One” Who resides 
in it. AGGS, M 2, p. 463. 

It is for the gurmukh (God-centered being) that the True One 
has fashioned this Earth. AGGS, M 1, p. 941. 

The Earth was created to practice righteousness. AGGS, M 1, 
p. 1033. 


Liberation (mukti) from ignorance and falsehood and union 
with God is possible while performing worldly duties, 
fulfilling worldly needs and enjoying worldly pleasures: 


When one understands the True Guru (God), the objective of 
life is fulfilled. One is liberated (becomes a sachiara/gurmukh, 
one with God) while laughing, playing, eating good food and 
wearing good clothes. AGGS, M 5, p. 522. 
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According to Nanakian philosophy, Maya is the corrupting 
influence of the world that alienates humankind from God. 
Whosoever is afflicted by duality is the slave of Maya. 
Intoxicated with Maya one is vain and mean, thereby getting 
away from God. Maya is that which causes humans to forget 
God through attachment. 


Maya is that which makes a human being forget God and 
creates attachment resulting in a sense of duality. AGGS, M 3, p. 
921. 


Maya is Haumai and its progeny of five: Kam (lust, sexual 
drive), Kroadh (anger), Lobh (covetousneass, economic 
drive), Moh (attachment) and Ahankar (pride with 
arrogance). The five drives/instincts are responsible for the 
corruption of morals and the development of criminal 
behavior. Behind all human problems from individual 
suffering to bloody international conflicts is the invisible fire 
of Haumai fueled by these five elements. That is why in the 
AGGS the Gurus warn us not to yield to the 
pressure/temptations of - Kam, Kroadh, Lobh, Moh and 
Ahankar, and to live a life of restraint and modesty: 


In Haumai, one is engrossed in Maya and its corrupting 
influence. 

AGGS, M 1, p. 466. 

Whoever is afflicted by the overpowering malady of duality is 
the slave of Maya. AGGS, M 1, p. 1153. 

Intoxicated with Maya one is vain and mean and suffers from 
delusion, thereby getting away from God. AGGS, M 5, p. 924. 


Third, Lal’s interpretation of verses is Brahmnical, and thus 
not consistent with Nanakian philosophy (Gurmat). Here 
Guru Nanak is commenting on the four Brahminical 
objectives of human life. The desire to achieve these four 
objectives leads to entanglement with Maya, which causes 
alienation from God. The primary objective of human life 
according to Nanakian philosophy is union with God. 
Furthermore, the concept of mokh or mukti (salvation) is also 
different in Nanakian philosophy. 


I don’t crave for the worldly kingdom or mukti (salvation) — 
going to heaven (surg or baikunth). I crave for the comfort of 
focussing on God’s lotus feet (attributes). AGGS, M 5, p. 534. 

O my mann (mind) meditates on God, Whose virtues are 
indescribable. Whereas others long for wealth (arth), sexual 
gratification and heaven (mokh) and perform religious duties 
(dharam) to obtain them, a gurmukh (God-centered being) is not 
distracted by them. AGGS, M 4, p. 1320. 

The people perform religious duties (dharam) for obtaining 
wealth (arth), sexual gratification (kam) and heaven (mokh), but 
it is the Satguru (God), Who controls the four padarth (dharam, 
arth, kam and mokh). So by meditating on God one obtains 
freedom (mokh) from the other three (dharam, arth, and 
kam).AGGS, M 1, p. 1345. 
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3. On page7, Prof. Lal interpreted incorrectly the 
following two verses of Bhai Gurdas: 
“Like the intoxicated in sensuality the female elephant 
loses freedom in the hand of captors so has the entire 
civilisation in this age succumbed to intoxication of Maya 
and lost out to the delusions.” 

Bhai Gurdas, Var 1, Pauri 7. 
“No one respects any one else or their deities.” 
Bhai Gurdas, Var 1, Pauri 7. 


The interpretation of the first verse does not match the 
verse, as there is no mention of sexually intoxicated female 
elephant in it. In this verse, Bhai Gurdas has described the 
moral degradation of the society of his time: 


In this age the world is in the grip of Maya and everyone 
has been deceived by its glitter. 


The second verse is also about the moral degradation of 
society. The problem was not the lack of respect for the 
deities as interpreted by Lal, but the absence of morality -- 
alienation from the “Real Deity,” God. And, ooch neech 
means good and bad. Hence this verse should be interpreted 
as: 

People do not respect each other and have lost the sense to 
discriminate between good and bad. 


4. On page 11, Lal says that Bhai Bala was a life long 
companion of GuruNanak. 

This is a false and misleading statement, as Bhai Bala was 
not associated with Guru Nanak. Generally, Lal quotes Bhai 
Gurdas’ works abundantly in his writings. However, he has 
ignored the eleventh Var (ballad) wherein Bhai Gurdas has 
listed the names of prominent Sikhs. While the name of 
Bhai Mardana occurs near the top, there is no mention of 
Bhai Bala.* Hardly a surprise, as the name of Bhai Bala is 
not mentioned in other Janamsakhis (biographies) of Guru 
Nanak. Most historians agree that “Bhai Bala Janamsakhi” 
is the work of Hindalis® (also known as Niranjanis), who 
were the bitter enemies of Sikhs.° This sect played an active 
role, along with other Hindus, in the extermination of Sikhs 
during the time of Zakaria (Zakariya) Khan and his Diwan 
(minister) Lakhpat Rai.° Therefore, Bhai Bala was either a 
member of the Hindali sect, or a fictitious character and not 
a companion of Guru Nanak as claimed by Lal. 
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RR 
DASAM GRANTH: 


EVIDENCE, RESOLUTION AND PROSECUTION: 
Dr. Jasbir Singh Mann, Los Angeles, USA 


Respected Mewa Singh & Darbara Singh Gill Ji: I have read the 
opinion of both of you on Dasam Granth Resolution and 
Prosecution. 


In my opinion both the parties are taking extreme positions as it 
happened in early 1920s before Panthic Sikh Rehat Maryada 
was evolved. It is just for information for forum members that in 
early 1900 there were many different Rehats in different Sikh 
institutions and Gurdwaras were controlled by Mahants, 
Nirmalas and Udasis. It was only in 1920s that dedicated Sikhs 
who knew what real Sikhism was envisioned by Guru Nanak got 
together and made Gurdwara Sudhar Committee and later on 
SGPC and got all Gurdwaras under control. These pioneers then 
wanted to create one Sikh Rehat Maryada for all mainstream 
Sikhs. Therefore initially a Rehat Maryada committee was 
declared by the SGPC on March 14, 1927 which included all the 
important Sikhs, Members of all important Sikh institutions, 
including Jathedar of Patna Sahib and Bhai Hazura Singh from 
Takht Hazur Sahib. This committee also included Babu Teja 
Singh Ji, of Panch-Khand of Bhasaur as well as Giani Sundar 
Singh from Damdami Taksal, District Ferozpur. Both these 
committee members had extreme views and it is noted that no 
progress was achieved by the committee until 1931. It is on 
record that then ultimately on March 1, 1932 the SGPC general 
house meeting recommended the removal of Giani Sundar Singh 
Ji Bhindra as well as Babu Teja Singh Ji Bhasaur from this Sikh 
Rehat Maryada Committee. Then ultimately, the first draft of the 
Sikh Rehat Maryada was created and discussed initially in 
SPGC General Meeting on October 29, 1993 but there were few 
differences and it was postponed ultimately and was approved 
by the SGPC by their resolution number 14 on October 12, 
1936. Second time the Advisory Committee again considered 
the draft in its meeting on Jan 7, 1945 and made 
recommendations for certain additions to it and deletions from it 
and by resolution number 97, SPGC approved the final version 
on February 3, 1945 (For details please read SGPC publications: 
“50 years SGPC Ithas and The Sikh Rehat Maryada Introductory 
Notes in SRM). 


It appears from the above that mainstream Sikhs never accepted 
any extreme positions in the Sikh Rehat Maryada. Now again in 
the early part of 21" century we are in the same position. Main 
stream Sikhs again will not tolerate any extreme position now. 


Both the parties have not published their position on the 
authenticity of Dasam Granth in details anywhere. It appears 
THRO position is to accept Dasam Granth in total, as corrected 
by Sodhak Committee in 1897 AD, as a complete bani of tenth 
guru. The other group, before going into any details, appears to 
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be rejecting the Dasam Granth in total based upon the 
compositions of Chiritropakhian. 


It would be better before creating confusion both these parties 
must give their academic position on the authenticity of Dasam 
Granth by Scholars supporting their position. The mainstream 
Sikhs completely understand Gurmat and the propaganda 
created by both the parties. This issue, raised at this time, 
appears to be more related to Punjab elections. 


In my opinion Sikh Panth never accepted any extreme position 
in early 1900s and neither it will accept at this time. Sardar 
Mewa Singh Ji has given the right Sikh perspective on this 
issue of dasam granth dispute resolution and prosecution. For 
details please click on 
http://www.globalsikhstudies.net/pdf/Mewa%20Singh%20DASAM%20G 
RANTH%20%20Dispute%20Resolution%20and%20Prosecution.pdf 








I will also agree with Judge Mewa Singh that “Supporters of 
the dasam granth allege that it was so done by Bhai Mani Singh 
after about two decades of the heavenly abode of tenth Guru, 
but some scholars falsify this version. Admittedly Guru Gobind 
Singh had not done it. Even if for the sake of argument, it is 
admitted that Bhai Mani Singh did it, then the question arises 
that what right Bhai Mani Singh had to do so. Any Sikh, 
whatever esteem and respect he may command among Sikhs, 
can have no right to act as Guru or Sikh panth. Such a panthic 
decision can not be taken by him as only panth has the right to 
take such panthic decisions, which has not so far been taken by 
Sikh panth on this issue” 


I will also agree with Judge Mewa Singh that it is a panthic 
matter and must be decided by the panth and courts may not 
bring any solution. Judge Mewa Singh says “The person 
prosecuted has got the legal remedy to prosecute the prosecutor 
and claim damages, if the prosecution is held to be malicious 
and without reasonable cause. So let the persons who want to 
try this venture have the taste of the court procedure and its 
results themselves, which may prove to be neither in their 
interest and nor in Sikh interests” 


Presently published and available Dasam Granth is a piece of 
Sikh literature like many other books in Sikh history which 
contain Nit Nem compositions of Sikhs as sanctioned in Sikh 
Rahat Mardaya. Bani of A.G.G.S. is the sole Guru for Sikhs 
and a sole canon to accept any idea, concept, suggestion, and 
any writing. Based upon above doctrine, Banis of 10th Guru 
that are accepted in Sikh Rahat Maryada got sanctified by Guru 
Panth (1927-1936) are final and unquestionable. Jaap Sahib, 10 
Swaeyas (swarg Sudu Waley 21-30 Akal Ustit), Chaupai, 1° 
pauri of Ardas, Dohra and Sweeya in Rehras (as sanctioned in 
RehatMaryada). Additionaly Other compositions including 
Akal Ustit (except Chhand 201-230), Khalsa Mehma, 33 
Swaeyas, Shabad Hazarey and Zafarnama are Banis/writings of 
10th Guru as their interpretation matches with idea, content and 
message of SGGS. “Khalsa Panth” is the only Sikh entity that 
is collectively authorized to make/accept any changes based 
upon the doctrines enshrined in A.G.G.S. acceptable to the 
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Guru Panth as finalized by the 10th Guru before his demise on 
October, 1708 A.D. 


Evidence is very important in any legal matter. IHRO must 
prove their evidence that thisl428 page presently published 
Dasam Granth was written and sanctified by Guru Gobind Singh 
Ji. They will also have to prove that it was present in Sikh 
institutions in Punjab in 18" century. Budha dal organization 
which is one organization in IHRO Prosecution team herself 
admits that Dasam Granth came to Punjab in 1803AD.( SEE Sri 
Sarbloh Granth Ji, Published by Singh Sahib Baba Santa Singh 
Ji at Budha dal Printing Press Lower Mal Patiala, Editor and 
Writer Jathedar Dyal Singh Year 2000 writes in Introduction 
page Khakha of volume one that “ Sarbloh Granth and Dasam 
Granth came to Punjab in Samat 1860 (1803AD)”. DS Gill has 
also to give evidence of his contention “After Dasam Granth, 
they would take up the issue of Bhagats’ Bani.” 


The second party cannot simply demolish total dasam Granth 
based upon Chiritropakhian. Guru Granth and Guru Panth is a 
well known Sikh doctrine which has been practiced by the Sikhs 
since October of 1708 after the demise of Tenth Guru. The Sikh 
Panth per Sikh Rehat Maryada accepted tenth guru’s 
compositions as Jaap Sahib, Swarag, Sudh Swayas (11-21 from 
Akal Ustat), Benti Chaupai, Dura and Swaeya in Rehras. This 
was a decision based upon the Guru Granth and Guru Panth. 
Any Sikh who does not follow this doctrine has no place in 
Sikhism and will be rejected by the Panth. The second party has 
to produce the evidence that how they can demolish this doctrine 
of Guru Granth and Guru Panth practiced by Sikhs since 1708 


Dasam Granth as corrected by Sodhak Committee in 1897 has 
no place in Sikh Rehat Maryada and 1925 Sikh Gurudwara Act. 
SRM clearly accepts and recommends only SGGS as the only 
Granth & Guru for the Sikhs 


Compostions of 10th guruas accepted by the Panth (per 
SRM) are final and unquestionable and can not be challenged by 
anybody.. This was the gigantic task before Sikh Leadership in 
early 1920s A.D. Dasam Granth has many interpolated writings 
of Patshahi 10 and other similar saloks like GGS which were 
inserted in it to gain credibility of this Granth. Sikh leadership 
in early 1920s knew which is real for Nitnem & Amrit sanchar 
so they sanctified it and included in SRM. Probably they agreed 
with Giani Gian Singh who wrote in Panth Parkash 1880AD that 
“The Granth that is now known as that of the 10th Guru there 
was no Bir of this Granth during the time of the Guru. Banis 
remained separated here and there.” They decided whatever they 
found best based on oral evidence and whatever written sources 
available to them at that time and setteled the issue once for al. 
The following evidence is clear that Guru Panth (1927- 
1936) never used the published Dasam Granth as source of 
10th Guru Bani while creating Panthic Reht Maryada as this 
document of Dasam granth published since 1900 & 1902 was 
available to them. 


1) Sikh Rehat Maryda sanctified by Guru Panth recommends 
reading of "Benti chaupai only upto end of hymn ‘Dust dokh tay 
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loh Bachai’ (401)."Why they left 402,403,Aril404 and 405 
hymns as present in Published dasam Granth & various hand 
written manuscripts? 

2) Why they recommended only 10 swaeyas (swarg Sudu 
Waley 21-30 from akal ustit only and not its total composition 
of Akal Ustit)? 

3) Why there is no mention of Dasam Granth in the sikh rehat 
Maryada ( by Guru Panth in 1927-1936)? 

4) 1925 Gurudwara act recommends sikh institutions to follow 
only Guru Granth Sahib Ji and any minister disobeying it can 
be removed by section 134(g) 














If there is issue of other compositions of tenth guru in the 
Dasam Granth then in my opinion it can only be resolved by 
the Panth and not the courts. The dispute to other compositions 
that are in contradiction to the Divine teaching of Sikh religion 
must be resolved by the Panth. But in my opinion Courts will 
not help. Only guru’s instructions as enshrined in GGS can 
help. In 1708AD before his death 10th guru sanctified Bani in 
Sri G.G.S. as spiritual guru and guru panth represented by five 
khalsas as a physical guru. He also declared that Bani of Guru 
Granth Sahib is sole Guru for the Sikhs and a sole canon to 
accept any idea, concept, suggestion and any writing. Third 
guru was very clear from the beginning about such issues and 
recommended “Aao Sikh Satgur Kay Piaryo, Gavoh, Sachi 
Bani” in Anand Sahib. Final seal of AGGS Mundavani M5 
discusses use of Sach, Santokh, and Vichar on issues. In 
Sikhism, victory always belongs to Waheguru. Let all of us 
follow Guru’s instructions as outlined above, work together and 
create one consensual panthic opinion on this issue which will 
save the Sikh community from Panthic Divisions. 


I will request Scholars from both parties should put up their 
well argued written positions based on evidence in detail before 
the Panth. Sikh panth has not taken any decision in this regard 
and this issue is being postponed since long. Time has come 
that the Dasam Granth dispute needs to be resolved in 
accordance with the Sikh concept of Guru Grnth-Guru Panth, 
to be acceptable to all. I will request Jathedar Sri Akal Takhat 
to constitute a committee of Panthic scholars of all shades 
under the guidance of SGPC and Sri Akal takhat to act as soon 
as possible on this important issue which is producing so many 
Panthic divisions. 


[Rehat Maryada is a product of its times and reflects influence of 
Hinduism. It is not sacrosanct as Gurbani is. It has been changed at 
will and at this time discarded even by the very institution that is 
supposed to follow it. Three of the Banis for nitnem and for 
preparing Khande di pahul are from highly controversial Dasam 
Granth and in conflict with Bani in GGS. Thanks to our religious 
and political leadership the duality of Guru Granth and Guru Panth 
is currently non-operative and it is hard to see into the future if 
Sikhs will ever agree as to what constitutes Guru Panth. If Dasam 
Granthias, individuals like D. S. Gill and G. S. Lamba and 
organizations such as Akhand Kirtani Jatha and Damdami Taksal, 
are not checked there will be duality of Granths and that is the real 
danger. ED.] 
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BAWA SINGH JAGDEV 


Honoured by Community Relations Commission for NSW, Australia 
Congratulations are in order to Bawa Singh Jagdev of Sydney 
Australia for being honoured by the 
Community Relations Commission 
for a multicultural New South Wales 
with the 2006 CRC _ Lifetime 
Achievement in Community Sector 
award. CRC promotes 
multiculturalism, ethnic affairs, 
cultural diversity, community unity 
and harmony in one of the most 
culturally diverse States of the world, 
New South Wales, Australia. “Bawa 
Singh Jagdev has contributed immensely to the Sikh 
community developing many education, religious and 
cultural programmes for the community. He was 
instrumental in establishing the first religious place of 
worship for the Sikh Community along with weekend 
language schools. Other significant work undertaken by 
Bawa Singh for his community includes the provision of free 
meals for the community, the establishment of a_ free 
meditation area and the organisation of many cultural and 
sporting events, not only for members of the Sikh background 
but also those of Muslim, Hindu and Christian backgrounds." 
These are the words of Mr. Stepan Kerkyasharian, 
Community Relations Commissioner, NSW who presented 
the award. 





For us Bawa Singh was instrumental in making Australia as 
one of the six countries to host World Sikh Conferences in 
Sydney in October 2004 and establishing The Sikh Council 
of Australia that became recognized as the official spokes- 
body for Australian Sikhs by the governments of Australia 
and New South Wales as a direct consequence of that 
conference. In our observation in those five countries, other 
than India, it became obvious that wherever Sikhs have 
settled that country has become ‘des’ for them. Addressing 
that conference, Mr. Stepan Kerkyasharian, who was an 
invited guest had this to say: “J want to say in conclusion 
that the fundamental Sikh values of equality, charity and 
compassion are very much similar to the fundamental 
principles of multiculturalism; accepting the diversity and 
respecting the diversity of each other. So Sikhs are at home 
in multicultural New South Wales. I wish you a very 
productive and successful conference’. Referring to the 
challenges faced by Australian Sikhs in the post 9/11 era he 
commented, “The government has very well established 
protocols and procedures in place, which are ready to deal 
with any racial or religious abuse or harassment. It is 
important, he said, to have a Council like the one you have 
to deal with such unfortunate circumstances. He 
congratulated the Sikh Council of Australia for 
establishing itself in the first place and putting New South 
Wales on the map internationally with the Sikh world 
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community by hosting the World Sikh Conference here in 


New South Wales”’. (From The Sikh Bulletin Nov.-Dec. 2004] 
Hardev Singh Shergill 


2 OK A ok 
HOW THE BRITISH “CREATED” THE SANT 
PHENOMENON. 
JSGYANI'ARSHI" [JSARSHI@GMAIL.COM] 

Specially chosen "British Army Personnel" were delegated 
as SANTS (Holy men) and dispatched to Punjab, part of the 
Imperialist programme to keep the SIKH NATION 
Subjugated.. 


The Gurmatt path to Salvation based on "Knowledge" and 
free of Rituals and superstitious beliefs founded by Guru 
Nanak ji Sahib was fiercely opposed by the forces who 
thrived on "Superstition and Ritualised religious Dogmas". 
From Day One Guru Ji’s Revolutionary New "path" was 
opposed and castigated by the entrenched religious leaders 
who had the most to lose from Guru Ji’s "Emancipation" of 
the downtrodden and under privileged segments of society. 
Due in large part to the intrinsic qualities inherent in the 
New path of Gurmatt, this new "way" continued its 
relentless march forward and its enemies also kept up a 
consistent attack posture to thwart its progress. 


The First wave of attack was the creation of rival sects, rival 
"panis" and rival "paths"...udasis, minas, dhirmalias, and 
even as far as to instigate the ruling Mughal Govt to act 
against the House of Nanak. Guru Angad Ji, Guru Amardass 
ji, Guru Ramdass Ji all faced great odds and fierce 
resistance form these groups and Guru Arjun Ji Sahib paid 
the ultimate price of being martyred on the burning hot 
plate. Guru Hargobind Ji rose to the new challenges and 
promoted the MIRI aspect of Sikhi in addition to the PIRI 
concept already being practiced - as a last resort it is 
righteous to draw the sword. The entrenched enemies of 
Gurmatt also continued their unrelenting fight to destroy or 
at least styme the progress of the Guramtt Philosphy. 
Towards this end Guru HarRai Ji and Guru Harkishan Ji 
also faced great odds. Another dissenter arose in the Ram 
Rai, eldest son of Guru Har Rai Ji, who courted Mughal 
Court influence and the Masands set up by guru Amardsass 
Ji to spread Gurmatt had by this time become fully 
corrupted and self centred — collecting funds meant for the 
Guru for themselves. When Guru Harkishan Ji passed away 
at Delhi at a young age without appointing a successor the 
enmies of Sikhism thought they had won - 22 self appointed 
GURUS set up "shop". But this was not to be. A devout 
Sikh Bhai Makhan Shaha Lobanna discovered the TRUE 
GURU and revealed Guru Teg Bahadur Ji to be the true 
successor Guru Har Kishn Ji had alluded to in His last 
words - "Baba Bakaleh." Teg Bahadur Ji was His Baba 
(Grand Father) son of Guru Har Gobind Sahib Ji and he 
lived in Bakala. Based on this the 22 Sodhis and others had 
set up themselves as the "true Guru" at Bakala village to 
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hoodwink the confused Sikh sangats. When Guru teg bahdur 
Ji was revealed to be the True Guru and successor to the 
Gurgadhee of Nanak. The enemies made an assassination 
attempt to kill Him. Luckily the attempt was not successful. 


Attempts to curtail the spread of Sikhism continued, ending 
in the Martyrdom of Guru teg bahdur Ji in Delhi at the 
orders of Aurengzeb for refusing to convert to Islam. Guru 
Gobind Singh Ji, like his great grandfather Guru Har Gobind 
Ji was forced to pick up the sword. His KHALSA was forged 
into steel through great battles with the overwhelmingly 
strong imperial forces of Delhi. On his passing away at 
Nanded in 1708, Guru Gobind Singh ji ordained the end of 
the Human Guruship and instead passed eternal Gurship to 
the SHABAD GURU - the Sri Guru Granth sahib jee, 
originally prepared by Guru Arjun Ji before He was 
martyred. Guru Gobind Singh ji added the Gurbani of His 
father Guru Teg Bahdur Ji to the Aad Granth and bestowed 
Gurgadhi to the Sri Guru Garanth ji. 


For a brief period of about eight short years the Sikhs rose to 
prominence during the phase of Baaba Banda Singh Bahadur 
who was sent to Punjab by Guru Gobind Singh ji to continue 
the "fight" against oppression and injustice. But alas this 
period was short lived. Baba Banda Singh Bahadur was 
betrayed by a group of his own Sikhs who were "bought 
over" by the Mughal Govt of the day. Deserted by large 
section of his army, Baba Banda Singh was caught in a siege 
of his fort at Lohgarh and captured alive with 700 of his 
Sikhs. All 700 and Banda Singh were cruelly tortured to 
death in the streets of Delhi — not a single Sikh availed 
himself of the opportunity given by the Govt to convert and 
live a life of Luxury - proving that Sikhs could be broken but 
not bent. Banda Singh's flesh was torn off in pieces with hot 
pincers, his eyes were pulled out and his infant son had his 
heart taken out and stuffed into Banda Singh's mouth. 


Then began a wave of persecution, a virtual tsunami of 
killing, death and torture the likes of which the Punjab had 
never seen before. Sikh men, women and children, even 
infants were hunted down, and put to the sword after cruel 
tortures of the most inhuman kind. A Sikh "head" was a 
prized possession. Rupees 80 was the princely reward for 
turning in a_ Sikh. Sikh women and mothers with nursing 
infants were cruelly tortured until death, but first their babies 
were cut up in pieces, sewn into garlands and put around 
their necks. Sikhs retreated to the Jungles and the deserts of 
rajasthan. Small battles and skirmishes between them and 
mughal forces regularly took place. At the battle of Wadda 
Ghallughara, where a community of about 40,000 Sikh men 
women and children were surrounded by the invader Ahmad 
Shah Durani forces, a huge massacre took place which 
resulted in almost the entire Sikh Community being wiped 
off the map. But even this huge "Holocaust" failed to wipe 
off Guru Nanak Ji’s "Gurmatt Paath" off the world map. The 
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enemies of Sikhism had a field day. All the Gurdwaras and 
religious places fell into their laps. With Sikhs on the run 
from mughal forces, the Udasis, the Dhirmalis, the Ram 
Rais and the Minas took over the Sikh religious 
establishments and began the work of "SABOTAGING" 
and "SUBVERTING" the pristine pure Gurmatt of Guru 
nanak ji through adulteration/mixing in and introducing 
rituals and superstitions of Hinduism/Vedic/Mannusimrtis, 
false banis, false history, false episodes from lives of Sikh 
gurus. Everything that Guru Ji had _ categorically 
REJECTED was reintroduced., subtly and not so subtly. 


This subterfuge and underground assimilation of Sikhism 
into Hinduism and Brahminism continued even during the 
brief Sikh Rule of Maharaja Ranjit Singh. While the Sikhs 
under the Misls and then the Maharaja were busy fighting a 
political battle for survival, the "anti Sikhs" in charge of 
their Gurdawaras and Takhats were busy writing and 
rewriting Sikh history and adulterating their Rehatnamas 
and other works. When the British took over the Punjab 
after annexing the Sikh kingdom, following the death of the 
powerful Maharaja Ranjit singh, they too took over the 
"Govt mantle" to continue the "psychological subjugation" 
of the defeated Sikh enemy through the "destruction" of the 
pristine pure Sikh Gurmatt to be replaced by the 
"compliant" milghobha "adulterated" Sikhi that would make 
it easier for them to keep the Sikhs enslaved. Towards this 
end, while those Sikhs that the British took into their 
employment as "paid soldiers" were meticulously 
channeled towards the pure khalsa traditions of Panj 
Kakaars, Gurbani, daily Nitnem, Rehat etc so that they 
would remain top knotch fighting Khalsas to serve the 
British Empire, those outside the British army, that is the 
general populace of Punjab, who could rise up in revolt as 
is the Sikh character, were to be "sabotaged and 
subjugated" perpetually by undermining their Khalsa 
tradition by taking them away from the true path of 
Gurmatt, Gurbani and Khalsa Rehat into the minefield of 
Brahminsim’s hopelss and senseless rituals/superstitions 
etc , nearer to the Hindusim that Guru Ji rejected and 
farther from the Khalsa that Guru ji created. 


These "Sants" established Deras and not Gurdawras. They 
refused to have the Nishan Sahib or the Nagara or weapons 
normally found in Gurdawras. They refused to marry. 
Remaining celibate is not a Gurmatt attribute and strongly 
condemned in gurbani as not the way. They refused to wear 
shoes but instead propogated barefoot walking (copycat of 
Hinduism). They refused to wear the big Sardar Dastaars 
prevalent and instead began to popularize the small patkas 
and small rounded turbans. They dropped the blue uniform 
of the Khalsa and adopted the pure white uniform. They 
opposed the sikh kirpan and shastars. They opted for the 
small kirpan/or even smaller symbol kirpan stuck to the 
Kangha or worn around the neck like a symbol only in place 
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of the 3 foot sword in vogue at that time. They took away 
Sikhs from the knowledge/understanding and practice of and 
Gyan of Gurbani and instead put great emphasis on the 
Brahmin idea of "mantars" — like Akhand Paath, Sampat 
paths, this Bani path in this way and that bani path done that 
way, this ardas and that ardas. They led the way in creating a 
"sikh clergy/class of Holy men" who did no honest labour or 
earnings and instead lived off the hard labour of ordinary 
Sikhs. (Note: none of the Sikh gurus had this tendency to live 
off the earnings of their Sikhs. Guru nanak ji himself farmed 
his fields and earned his living). In comparison none of the 
Sants ever did honest day,s work. In their Deras, these Sants 
created "yes men" of ill repute not honest hardworking 
selfless Sikhs that came out of Kartar Pur of Guru nanak Ji. 
In a multi-pronged strategy they further began the practice of 
bestowing sons on childless women of their devotees, 
encouraging all sorts of evil and unsavoury incidents and 
depravity to spread among their followers. From self 
confident independent minded Sikhs, the Sant followers 
became zombies who say ‘haan ji’ (yes Sir) to every single 
word of their Sant baba ji master. They began to propogate 
very strongly all the Brahminical Karam kaands — empty 
blind rituals condemned by the Sikh gurus and Gurbani. They 
introduced the "Moortee Puja" and humanized the "Shabad 
Guru" into a "living Human Deh" on the principle of the 
Hindu Brahmins who treat their Idols this way. They stopped 
genuine Sikh history and gave preference to tall mythical 
tales from Brahmin myths and turned away from Gurbani 
Kirtan to singing their own jingles and catch-word liners 
called Kachi kavita. Christian Missionaries were unleashed 
on this rabble of a confused Punjab to convert through every 
persuasion possible those that felt the inclination. 


Secondly realizing that the Sikh Psyche and Ethos was very 
strong due to their very strong and total belief in the living 
Guru Shabad Guru Guru Granth Sahib Jee, the British 
brought in the spurious book Bachittar Natak, supposedly the 
autobiography of Guru Gobind Singh ji, mixed it up with the 
works of various poets and writers and introduced this as 
"Granth of Dasam Guru" into Punjab in the 1800's to dilute 
the Sikhs' undivided faith in Guru Granth ji and raise a rival 
granth under the name of the tenth master to drive a wedge 
among Sikhs. In furtherance of this policy the British also 
unleashed a "secret weapon" to further undermine the Sikh 
beliefs and weaken them. This was the British creationm of 
the Sant, the Holy man, the Sikh equivalent of the Hindu 
Swami/Sadhu, to mislead and lead the Sikhs astray from 
Gurbani into the Quick-Sand pit of personal dehdharee 
Guruship. Towards this end several Sikhs in the employ of 
the British army were specially chosen and sent to Punjab as 
Sants and Holy Men. These Sants were actively "promoted" 
by the presence of the high ranking British Army 
commanders, Governors, Majors etc at their deras. The Govt 
gave huge grants of lands and financial help to these deras. If 
a senior Britihs Govt official ‘matha-tek’ and presented gifts 


Hw Sage use 


January — February 2007 


to a Sant why would the black/brown/and pink local ‘goras’ 
stay behind and then how can the ordinary Joe Public stay 
out of the Sant dera. During the King George Vth Golden 
jubilee these Sants were even invited by the King to places 
of "Honour" in His court. In contemporary Sikh history the 
King George Vth Golden jubilee is the first instance of a 
Sant being actively promoted to prominence. These Sants in 
the employ of the British army were also boosted by 
propaganda through miracle stories spread by the British 
like Sant Ji never attended to his official army duties yet his 
attendance is registered and his pay is also being sent to 
him. Of course the army would record his attendance and 
pay him as he was still an employee on special service. 
What is so miraculous about that? These Sants never set up 
any Hurdwaras but set up personal deras, thaths, bhoras, 
which were their personal property and not the common 
Sangat property. This personal property passes on from one 
Sant generation to the next Sant gerneration. If further proof 
of "British Govt" complicity is needed of this phenomenon a 
cursory look at contemporary Sikh history will suffice. 
While the entire Sikh Nation as one united front was 
engaged in a life and death struggle with the British Govt to 
liberate their Gurdwaras from the British supported Hindu 
mahants, Nirmalas and Udasis who had controlled them for 
decades and the Sikhs were sending out shaheedee Jathas to 
liberate these Gurdawaras, suffering shootings, beatings, 
prison terms, and confiscation of their houses and lands, the 
Sants were being feted by King George Vth by being invited 
to his Imperial Darbar. None of the Shromani Akali 
Dal/SGPC Presidents or leaders were invited to this 
Imperial Darbar. No Sant sent out any shaheedee Jatha to 
any morcha in the Gurdwara sudhaar lehr — neither did any 
Sant dera participate in the 1980-2006 Dharam Yudh 
morcha/ Punjab Lehr either. They all disappeared into their 
thaaths and bhoras to do meditation — but once the "Peace of 
the Graveyard" descended on Punjab they all emerged like 
mushrooms after a spring shower — to reclaim their place in 
"propogating Sikhism". They are also in the forefront of 
establishing the so called Dasam Granth as a rival to Guru 
Granth Sahib Jee. 


Notice the "similarity"? Prithiya, enemy of Guru Arjun ji 
was actively supported by the Mughal Govt. Subsequently 
all enemies of the Sikh gurus had Mughal Govt favour. 
During the British period only the pro British Sants and 
Sikhs enjoyed Govt favours and now these same anti Sikh 
Sants, Baabas, Deras, Thaths, Radha Soamis, Nirankaris, 
Namdharis, Ashutoshs, Noormehalis, Pehowas, etc all are 
actively supported by the present Govt and politicians like 
Badal and Company. They serve to carry out the Govt. 
propaganda and policies, be it Mughal, British, or the 
present Govt in Punjab/India. 

Jarnail Singh, Malaysia 


Adapted from Rozana Spokesman with thanks. 
eK 
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LETTER TO THE EDITOR 
To: info@sikhbulletin.com; Subject: Comments 
Name: Narinder Aujla, Email:narinderaujla@comcast.net 
Sat Siri Akal Ji: 
I read Sikh Bulletin and I like it for the most part. You tell 
the truth which is very difficult to do but also it is very 
important thing to. Also Gurubani interpertation is very clear 
informative and easy to understand. Thank you for the hard 
work it is eye opening. 


One question for you. In our culture and religion we cover 
our head to show respect and I go along with that. So on 
couple of occasions I kept my base ball hat on when I went to 
the Gurduara. Some people did not like it and asked me 
politely not to wear TOPI in Gurduara. I don't like to argue 
about it and accepted it. But I asked them why you call my 
hat TOPI? If we expect others to respect us why we ridicule 
others? What if someone calls Turban a TOPI? 


Second part of my question is Guru Nanak wore Topi; I saw 
his pictures with Topi. If later on Guru asked his followers to 
wear turban that is OK. It tells me that our Gurus told us that 
dress could be changed according to your need (If they could 
change their predecessors’ dress code). The main thing is 
your head is covered. We do not wear the same dress as 
Gurus did. Please enlighten me so it makes sense to me. 

Thanks and Sat Siri Akal, Narinder Aujla, Richmond, VA 


Narinder Ji, allow me to answer your question in three 
parts as followes: 


1. You say "in our culture and religion we cover our head to 
show Respect". You are exactly correct. It is a cultural 
phenomenon. For example in a Church men remove their 
hats thus uncovering their heads and women cover their 
heads either with a hat or a scarf. In my opinion, if you have 
enough people who share your views you could gather in the 
presence of GGS and not cover your heads and even sit on 
chairs as not too long ago sangat did in El Centro, Stockton 
and Yuba City's Tierra Buena Gurdwara, all in California, as 
per the April 25, 1935 resolution of the then SGPC's Dharam 
Parchar Committee. (‘Panthak Metai', Dr. Kirpal Singh 
Editor; Dr. Maan Singh Nirankari, Retired Principal Medical 
College, Amritsar, Publisher p.14) The membership of this 
committee consisted of S.B.S. Kahn Singh Nabha, Prof. Jodh 
Singh, Prof. Teja Singh, Prof. Ganga Singh, Jathedar Mohan 
Singh. Compare this illustrious membership with today's 
Dharam Parchar committee of Sant Babas and pseudo Sikhs 
like Dr. Kharak Singh Mann of IOSS. SGPC too has recently 
published a book on these resolutions but this particular 
resolution is missing. It is quite likely that just as the 
leadership at Akal Takhat has been corrupted under the 
influence of Damdami Taksal, resolutions deemed 'wrong' 
have also been expunged from the record. 
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2. To you 'base ball hat' is perfectly respectable head cover 
but 'culture' does not permit that deviation from the norm 
and cannot be tolerated by people whose only connection 
with Sikhi is ritualistic. An example from an incident in a 
London suburb on July 16, 2006 will illustrate this. 
Speakers at this seminar were Prof. Gurtej Singh 
(Chandigarh) and Pro. Inder Singh Ghagga (Patiala). The 
latter is a missionary and among other things in his writings 
he has exposed the anti Gurmat practices at Damdami 
Taksal. This particular day 20 to 30 Taksalis donning taksal 
uniform tried to storm the assembly. Just then Jasvir Singh, 
an announcer on the Panjab Radio showed up to join the 
seminar. He was severly beaten by the Taksali 'Khalsas'and 
had to be hospitalized with severe injuries. His fault, as 
announced by one of the attackers, "Jasvir Singh says on the 
radio that Guru Gobind Singh had only one wife". What 
price one has to pay for uttering the truth? These Taksali 
‘Khalsas' do not want to understand Gurbani with their own 
inquiring mind but believe the lies and distortions given to 
them by Taksali eadership. 


3. Finally you say "Guru Nanak wore Topi; I saw his 
pictures with Topi". Just because you saw his picture in 
Topi does not mean he wore one. Just as, because you saw 
his picture with Mardana on one side and Bala on the other 
mean that Bala existed. Bala is a fiction created by 
detractors of Sikhi. Gurbani does not believe in miracles but 
snake shading a human face with his fangs and a cropfield 
run over by hungry cattle recovering instantly are miracles. 
We have been indoctrinated by such miracles from 'Bale 
Dian Sakhian' from childhood. 


I hope this answers your questions. You say you read Sikh 
Bulletin but I was unable to find you in our USA and 
Canada mailing lists. Would you like to receive your own 
copy in the future? Regards, Hardev Singh Shergill 


To KK 


CHANDI CHARITER UKTI BILAS 


And Dey Shiva bar moye... 
Pritpal Singh Bindra, Mississauga. Ontario, Canada , <bindra@rogers.com> 


The hymn known as Deh Shiva bar moye... exists in a part of the 
Dasam Granth known as Chandi Charitar Ukti Bilas. It contains 233 
couplets. The couplet number 231, which is an Ode to Shiva, is taken 
out of contest as an Ode to the God Almighty. Based on the internal 
evidence, and with reference to the context, I have discussed in the 
second part of this essay that the Shiva of this hymn is just a deity and 
not the Akalpurkh. Now, in the first instance, I delineate on the 
authorship of the whole of the Chandi Charitar Ukti Bilas. 


Among the 233 stanzas, as many as eight times, one comes across “IT 
SRI MARKANDEYA PURANA SRI CHANDI CHARITER 
UKATI BILAS’ - This Sri Chandi Charitar Ukti Bilas from Sri 
Markandeya Purana. This makes it quite clear that the whole hymn is 
part of some medieval composition known as MARKANDEYA 
PURANA. 
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What is Markandeya Purana? Bhai Kahan Singh Nabha says: 

“A Purana in the name of Markandeya containing 9000 verses is 
famous. Apart from other renderings it includes the narration of Durga 
which is known as Chandi Paath and Durga *Shapatshati. Its 
independent translations known as Chandi Charitar and Chandi Dee 
Vaar are included in Dasam Granth.’ 


“A Classical Dictionary of Hindu Mythology and Religion” 
mentions: ~Markandeya, son of Markanda, was a sage and is reputed 
as the author of Markandeya Purana. He was remarkable for his 
austerities and great age, and is called Dirghayus, the long lived one.... 
That Purana in which ... everything is narrated fully by Markandeya as 
it was explained by holy sages in reply to the question of the Muni, is 
called the Markandeya, containing 9000 verses.’ This Purana is 
narrated in the first place by Markandeya, and in the second by certain 
fabulous birds profoundly versed in the Vedas, who relate their 
knowledge in answer to the questions of the sage Jaimni. It has a 
character different from all the other Puranas. It has nothing of a 
sectarial spirit, little of a religious tone; rarely inserting prayers and 
invocations to any deity, and such as are inserted are brief and 
moderate... The popular Durga Mahatmya or Chandipartha is an 
episode of this Purana. Jn the absence _of any guide to a positive 
conclusion as to the date, it may conjecturally be placed in the ninth or 
tenth century... Professor Banerjee places it in the eighth century....' 
It_should_be_quite evident to the so-called protagonists of Dasam 
Granth_that_Chandi_Charitar_Ukti Bilas is not the ‘Baani_of Dasam 
Patshah' and any portion from this could not be accepted as the Sikh 
National Anthem. 




















However, in Dasam Granth, the verses being in Braj Bhasha create 
confusion as the original Purana may be in some medieval Indian 
language. Who rendered it into Braj Bhasha? It is made clear in the last 
couplet 233: “Granth *Satseya was translated (kareyo) as there was 
none other like it. ~The aim, to attain which, the poet did it, Chandika 
may honour.' This may be the work of some poet from Guru Gobind 
Singh Jee’s Darbar. In the presence of Guru Granth Sahib, could 
Dasam Patshah seek honour from a deity? As mentioned in the first 
paragraph of my deposition with regard to the Hymn, it itself is 
appended below: 


Shiva, Akalpurkh or a Deity? 

Oh, Shiva, shower this blessing upon me, that I may not hesitate 
partaking in noble deeds. With no fear, and with fortitude I may 
enter the fight and seek the victory.And then I enlighten my mind 
and be enticed to extol you. As the life-end seems nearer, I may 
jump in the struggle and sacrifice. 


The above eulogy appears nearly at the end of Chandi Charitar Ukat 
Bilas of (currently know as) Dasam Granth. As a piece of poetry it 
is magnificent. It, no doubt, inspires, infuses courage and motivates 
to sacrifice for righteousness. Since its splendid recitation, if I am 
not wrong, in the film Nanak Naam Jahaz Hai, it has been promoted 
in the Sikh Community as its National Anthem. Almost every Sikh 
Celebration commences with carolling of Deh Shiva... And Shiva is 
epitomized as the God, Almighty. 


Till recently no one questioned the assertion of SHIVA as 
Akalpurkh, the God, Almighty. Suddenly a section of Hindu Society 
commenced to promote that Guru Gobind Singh “believed in gods 
and goddesses.’ Frequent quotes started to flourish from Dasam 
Granth to support this ideology and foremost among them is this 
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hymn used by the Sikhs as National Anthem. We cannot blame the 
anti-Sikh forces for labelling us as the believers of Shiva. 
Although the wording of the hymn is fascinating, still it is asking 
boon from Shiva, the deity. This is quite contrary to the spirit of 
Sikhism. A Sikh only prays for the benevolence of God, 
Almighty, the Akalpurkh. 


I had the honour of attending "Interfaith Dialogue Lecture" at 
Punjabi University, Patiala on February 22, 2001. It was a matter 
of great satisfaction to see that the proceedings were commenced 
after the recitation of their own "National Anthem", a Shabd from 
Guru Granth Sahib. But at the beginning of four-day 
"International Conference 2000 on Sri Guru Granth Sahib" at 
Guru_Nanak Dev University, Amritsar_on February 25, 2001, 
"Deh Shiva bar_moye...'" was recited as the National Anthem. 
Inspired by the action at Punjabi University, I, at the beginning 
of my Paper, pointed out that it was un-Sikh to ask Shiva, a deity 
for_benevolence. A_couple_of learned professors during their 
speeches criticised my assertion and stressed that Shiva in this 
hymn was addressed to God, Almighty, the Akalpurkh. 


This hymn is taken nearly from the end of Chandi Charitar Ukat 
Bilas of Dasam Granth. From the text of the whole Charitar it is 
evident that it is an adaptation into Braj Bhasha of some parts of 
Sri Markande Puran, a medieval granth. Whether the adaptation 
was conducted by Guru Gobind Singh himself or by some of his 
court poets, is matter of serious investigation and scholarship and I 
hope one day the Panth will be able to resolve the matter once for 
all. 


To ascertain whether "Shiva" refers to God, Almighty or to 
"Shiva" the god or deity in this very hymn, we must study the 
‘word' in the whole text very closely with reference to the 
context. 


Excerpts from Chandi Charitar Ukati Bilas 

(1) The One who is Primal Being, unfathomable, implicit, deathless, 
non-committal, without specific garb and indestructible, who, through 
his might, created SHIVA and SHAKTI. 

(4) You are the source of Shiva’s power, and also of Kamla, Har 
(Vishnu), Adrusta and wherever I see it is You. 

(19) Who can count, how many were killed and those who ran away 
in fear, they contemplated on Shiva and headed for Kailasha Puri, 
(Shiva's abode). 

(43) The warfare was so intense that, on hearing this, the 
contemplation of the one at Kailasha Puri (SHIVA) was dissipated. 
(52) Chandi disappeared at this place and reappeared on the site 
where Har (Shiva) was seated on the Har (lion)'s skin. 

(65) Then, on both sides, fighting developed and no one remained in 
delusion. On hearing the news (of war) many jackals and the vultures 
came forward and the Shiva's companions felt pleasure too. 

(68) Dead bodies got piled over one another; the jackals and vultures 
started to feed themselves on their flesh. The white fat gushed out of 
the hair on the heads and sharply flowed on the ground, which 
epitomised the (river) Ganga flowing out of the matted hair of 
Jatadhari (Shiva). 

(73) Indra, Sun and Moon, they all came to and took abode in 
Shivepuri (the home of Shiva) and, in decayed condition, they hid 
there. 

(116) Annihilated the whole army, as Chandika had a fight with 
Chund devil in such a way. She took a spear, hit so hard that the head 
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of the enemy was cut off, as if Shiva had severed the head of Ganesha 
with a trident. 

(166) The Sumer Mountain was shaken, the heaven was terrified, and 
the mountains began to fly about in all the ten directions. When the 
confusion prevailed in four realms, then, even Brahma (the Creator) 
was put in doubt. Jati (Shiva)'s contemplation was subdued, and the 
earth caved in when Kali took the sword of death. 

(193) Holding spear in her hand, took courage and thrust it in the head 
of the enemy. Piercing the steel cap, it shattered the forehead and went 
straight through. The blood stream spurted above, how could that be 
narrated, as it seemed like the flame coming out of Shiva's third eye. 
(212) When all the four armies were annihilate, then Sunbh confronted 
from the front. On all sides the earth shuddered and Har (Shiva) 
sprinted away from his Har-aasan (the seat of the lion skin). The 
garland (snake) around Har (Shiva) shrank and, in his heart, he 
trembled with fear and it (snake) hung around the neck like the thread. 
(231) O, Shiva, shower the blessing upon me... 


Now we must consider the position of Shiva logically through these 
instances. He has been created through the might of a Primal Being 
who is the source of Shiva's power. Shiva is not omnipresent but 
resides in a particular place called Kailasha Puri. Shiva's companions, 
like the vultures, feel pleasure on seeing the dead bodies for flesh. It 
was Shiva who cut off the head of the Ganesha, another deity. In the 
stanza 166, two entities are distinctly mentioned, Brahma, the Creator 
and Shiva, whose contemplation was shuddered. Nowhere, Shiva is 
depicted as God. 


From the foregoing, it is quite evident that the Shiva, in the above 
hymn, does not represent God, Almighty. It is just a Hindu god or 
deity. But the question remains, why some of the contemporary Sikh 
Scholars and Theologians adamantly twist the meaning of Shiva when 
they reach this hymn, so called Sikh National Anthem. In his English 
translation of the same Dr. Jodh Singh and Dr. Dharam Singh write “O 
Shiva [literally Chandi, or wife of god Shiva, but here as attributive 
name for the all-powerful Real One] Why this ‘But’ and how this 
Deity becomes ‘all-powerful Real One.’ Bhai Sahib Randhir Singh Jee 
has done a great job in preparing “Shabadarth Dasam Granth Sahib.” 
All through his interpretations of Ukti Bilas, he defines Shiva or his 
associates simply as deities etc. But why, when he reaches the last 
stanza, he denotes Shiva as “Kalyan karn vaalee, Parbraham dee 
Shakti.” i.e. Benevolent Power of God, the Transcendental One? 











Except Akalpurkh, Sikhism does not believe in any Davies, Devtas, 
gods and goddesses. To adopt this hymn as the National Anthem of the 
Sikhs is the infringement of the thought and philosophy promoted by 
Ten Masters through Guru Granth Sahib. I hope the sense will prevail 
and, under the guidance of Akal Takht a Shabd of Gurbani, with 
universal approach, will be fostered as the Sikh National Anthem. 


oh oi ok ok 


DASAMGRANTH AND DIRTY ROLE OF 
THE TRIBUNE 


(Letter to the Editor- For Publication) 
Dear Editor, lease refer to the news item datelined Amritsar, in your 
esteemed The Tribune dated October 23, 2006 at page 5. 


Your yeoman’s service in favour of the so called 
dasamgranth, is universally understood as aimed at 
undermining the Guruship of the Guru Granth which is 
central to the Sikh faith. Your attempts to keep the issue of 
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the dasamgranth alive sometimes become ludicrous. In your 
write up about Sardar Ghagga’s ex-communication, you 
have tried to make it an issue of ‘kabovaach benti chaupai 
and the ardas.’ Only supreme ignorance of Ghagga’s 
immediate position and the status of the chaupai and ardas 
appear to have led you to propagate that blatant falsehood. I 
have the Sandesh dated October 21, 2006, issued on the 
letterhead of the Akal Takhat by Joginder Singh before me. 
It does not mention the cause that your news item seeks to 
popularise as leading to ex-communication. 


Apart from that I have before me an e-mail sent by Puneet 
Singh Lamba who is taken to be an impartial observer. He 
has seen the video film of the discussion between Ghagga 
and a representative of the Akhand Kirtani Jatha. He has 
summarised it in the e-mail. From this also it is apparent 
that the question of the kabiovach benti and ardas never 
cropped up between them. The video film is available on the 
internet. 


Replying to a letter by Santokh Singh, the Dharam Parchar 
Committee of the Shiromani Gurdwara Prabandhak 
Committee had written with the concurrence of Darbar 
Sahib and the Akal Takhat that they do not believe that the 
Charitropakhyan chapter of the ‘dasamgranth’ was written 
by the Guru. It is this chapter which includes the kabovach 
and the ardas. That is where the sordid controversy ended. I 
have seen the letter reproduced in many books and 
magazines. (For example, the Sikh Studies Quarterly, 
January-March, 2001, 91, of the Institute of Sikh Studies, 
Chandigarh, situated at a stone’s throw from your office). 


What do you think your deliberate falsehood in favour of 
spurious literature will earn you except odium of the 
objective and the right-minded? 


Several times in the last decade, I and others have tried to 
draw your attention to the false propaganda being carried 
out in favour of propositions relating to the ‘dasamgranth’ 
by your paper. Must you persist in falsehood? Do you really 
believe that your persistence will destroy the real Sikh 
ethos? Is that your mission? Must an Editor have no regard 


for truth? Yours etc. 
Gurtej Singh, 742/ Sector 8, Chandigarh, 
Telephone: 2780449, October 25, 2006. 
Hard Copy delivered by hand to your office. 


oh ok oko 


SIKH LEADERS DISHONORING 


GURU GRANTH SAHIB! 
Kirpal Singh, USA. 
Date: Maghar 9, 538 NS (Nanakshahi) 
Waheguru Jee Kaa Khalsa, Waheguru Jee Kee Fateh. 


I am personally against any kind of Ex-communications for 
the simple reason that any such practice is an Anti-Sikh 
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practice borrowed from other faiths like Islam. However if 
there were ever a befitting case for such an exercise of such 
an anti-Sikh practice to be carried out by the Sikhs, then there 
cannot be any better case than excommunicating all those 
who have installed the Trash of Bachittar-Natak-Granth (also 
known by its Thug name of “Dasam Granth”) as a ‘shreek’ 
co-equal of “Guru Granth Sahib” in the so-called celebration 
of “Fateh Diwas” or anywhere else. 


Any such excommunications should start with the 
excommunication of the Care-taker of Sri Akal Takhat Sahib, 
Bhai Joginder Singh Jee Vedanti; who, by the nature of the 
office he holds, is duty bound to protect the honor of “Sri 
Guru Granth Sahib Jee (SGGS)”. However, in this case; by 
actually participating in a ceremony where the Trash of 
Bachittar-Natak-Granth (BNG) has been installed as a 
‘shreek’ of “Sri Guru Granth Sahib’, he has dishonored the 
Guru. And, thus he has become a partner in crime. 


Furthermore, by presenting himself at such a forbidden place 
where SGGS is being insulted, he has sanctified the actions 
of all those who have no problem insulting Sri Guru Granth 
Sahib to begin with. Thus, with his presence at the forbidden 
place, he has encouraged the vicious criminals to continue 
their insults to the Guru with impunity. 


Moreover, he has also violated the Sikh Rehat Maryada (the 
Sikh Code of Conduct) that he is duty bound to promote and 
uphold. The Sikh Rehat Maryada prohibits the installation of 
ANY other book as a co-equal of SGGS. Thus by showing up 
at a place where such a violation was being committed; Bhai 
Joginder Singh Jee has given encouragement to all those 
elements, which has no regard for the Sikh Rehat Maryada, 
to continue violating it with impunity. 


Next in the list of excommunications should be, all those 
Sikh leaders, who (in addition to Bhai Joginder Singh Jee) 
presented themselves at this place of the cardinal crime of 
insulting SGGS; and did not raise any voice of protest. May 
be this is the only way left to get rid of this cancer. 
Obviously no cancer is ever in a mood to cure its own-self. 
Therefore none of us can expect the present day Sikh 
leadership to cure itself. They will rather shamelessly cling 
on to their offices because they know no shame. 


Therefore, the question that is staring us all, in our faces is: 
Should we get rid of the shameless Sikh leaders by not letting 
anyone of them, who, as a partner in crime, promotes the 
trash of BNG, to appear on any Sikh Stage? Or should we 
continue letting the criminals carry on their criminal activity 
of dishonoring Sri Guru Granth Sahib? 


oh oi 2K ok 
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y. Atos fry F ufset fagt Suat S dorardt & tag 
fea AGH vost Al ATS AT wens fea) Guat S mage ao 
Hae tt ys Seat oS TI wT St SHS odt Tl sas Teen TH, 
SHES At, ade Ht A wet wes Aes ow 8-fie Us Chit gos 
Ada Aa odt fHedt fea At fefamrog onde awe Sfmt 
Ht udm? odt Gsadhat| wet sea House ct sfEuret st 
fas ot, Hat feust wt Sdis age Se Jol ag ant Fast, 
yee 3 UDA JS fa mifomiost aS, WINS Hen 3 AT AT 
‘Tg HT UNS’ AHS & USS adt A dd Jol Asal St HOU 
use } sau fire sun adt J, vifeerast & Gat adt S1 
SoH d:- 

ee TS Tre at iret witch | 

AS Barat san at at ad 3 efenr Bid (331) 
adie At AMS dd Jo - fa ae | wrsHa Has feu fomre 
dod <a ust Tl Ae Sot Hae fame wT Wee Bus ue fe 
mfamnss', SoH SIH MS JS uaTS © BUS, ‘famra at nia’ 
House ag qs Amt wher 3 wAdUe cae UTSS TOI 
AY fas Guat we aH fers ats Wear! win adie Att fa 
Hae ot fers ast wedi oot wiftd Tes wget age A HT 
use fita AHA SU foo d, Ba fire F To FI ors ufsst 
Hae mS vida uste :- 

da arfets ates distal arte aif afe ut eet 

He 8 fd, 36 aT aS STII 
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wds OHS fas soe rei) gre 
dar at wate Ast ect Arta fetes UT IS aatTI| 
ate oats AS Aa ot AA! Ae Be TIS TF TYSTAI! (1162) 

fen Hee € nigE ade eas YU. Atos fry at far Het 
ads TS WaT AUHE ade SUS Te at faows ag TEI vu 
nae Buat eG als Ja :- 
‘(St TSH) PAA HOU TT HS Ys et vdat fed Slo Id, SAT HO 
(fa GHe 2S) sue" odt, SHE Hdl G (AAS Ta) BTS F 
aet ws odt d Hae doe 

(fea fedut Sa) He (adits S) Hele ow GS a sult 
arate dar west fa (Fae wet) & Te, (ae Gn dar fea 8 ae 
fAHS feo ‘HS ume J5)| CA HS as HS WS HITE TT 
MUTT AIS Sl! (UT Fae = Bt) Tor St sfys ow At 
rts ge wet H (Gets) GA Ae ES eS sa0 Bar flor fae 
fuer OS For Seer T2| age wma I (FT Te! BTS 
fie 32 agvats at dias fener) det st Halt od we Hoel 
ural 3 UdSt Je at, fFa usHTSH dt Sue Aa dS ag de Uo 
1162, Pause Uet 8-446 dar fea cfr T wry vfenret saa, 
fae © AGH, fora Jol Foxet dat fee der efor 6 gst 
efdsa mS Ssot gu far Shor freer S1 met Trent a ust 
fect dram At wet fe 3 dor S must ‘Stew waue ats) CAS 
WdS S ada add He fest] He TS Stow S You" S Har ANS 
mus Be fa Haws feor| sos SA AN Had sitea tt Fost 
yes aafent dar § asst us vet we a orfame Tet Test F 
GnS Hise eer aet ot fsatanr fea fre At S mmc Act 
(fa = oe) fee Cage Ht ferns = Rt dad Tet dor 
ond Het 3a fhe cht wet fea Cast st, was orBe wT TT 
a 831 ms sate ct aadt 3 dar Cus son we a fet 3 
wus ant t qs eS der S wos Baws ot ferns = St 
fess gaftoe 3 feA der Her fe mus ne area ct 
wAebat (Fad) ut fed Saat usd Alet S ‘Hega’ fed 
ueA ys dfeor edt der wet ASS TH ct usat get THT 
aet 3) fan Stat aaet uiget a SH Shem fora ager | HT 
de add, fan ade oon d a feo dor fed cfm ve a afse 
Sa ust) woHE Ata ware vHsars J fa Adht J fect 
wIaot, meds Hust suT ATS UGH © Baws a, 
Ho HHT © wed Uolhat a gdh Jol far 6 Fas dose ct 
ufo odt dl fas US At Ha age S eat F Sat Aer fest 7 
Hodt cd, ‘UdH adsw Weal AS 3S dor Her at A, A Hee 
atl 





fen asst ‘shi der fe viefres Ba SEA HT Va 
Jol SAS © HAH fed Fat cfowret ca fen few st ys os 
me Jol Suis Wat wet sadt gg AS Tet S| Afost w He 
He (HOHSd) mS uiefres osufont a efas uret, dor fed 
ae cl fan dt wes feo uet ule dar St fas for sue } 
fee odt adel wat AS efor OS usst fes as ‘ufess’ Jol 
fer sgt dar st fort on & mAs sa ‘ulead’ (ATS) efoet TI 
mat fer feod a ass wags Te TI act wet 3 wGS HGaTT 
& HoT & ‘Hasy’ foeSe at uct AS age & nfm 
“ita fess of oe Je vol fea & fea Bat ot Aw amr 
ast det feat Het TF wet dT fe feet Age” (Asa) ow TH 
feHos ade J, ‘Aad dar Hs" 
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u. Afos flu at 3 feA Age ct afsaet fea 7 a, 
use sdf ast) Guat Git Haat Set St T Hadi TSI 
ante fea nafsur feast 7 uet fea He Ss We, So nea 
ot Se Hea | wSt TS Ter, AHS, deed at get w IS, 
gt ust dt anita fa dt J ‘H20" dar fee mifadt feast 
usguadt ga esa ust fa adie at chit AAts Ss Be! fed 
fan sHsaTg eure fat wrAeS (fot et 4s) ule cei adie rt 
das He a BA aTHSt Us Bug Fo Te! Cu fogs ot os st 
st ae} Sst at fanst oot At fa vraH ow urs ager feet! fa 
Hou wT ag va a fha ct ue sofa west S adt 3a Hat! 
feg F 8a ads At S sa a WES Bet Tt fre Ao, Saat 
vag see vw fas Ase o ast? ‘at dar t wee aes Tar 
faut dt Jar’ 

ad mans Afos At 6 nda sHid te FT ae, Tet 
far fa dof fmm Go ust Fe Fa ae, urat & aet 
fsa ot oftstl ust oud wie foot uote du ase 31 CA 
6 Ss ge, mnie-adty, WU Ft os ow aS Bt VST od J! 
frat Het & wes WT Se wet Ses Ba JF gs, ural fea Soe 
3 Guat & defiant a ust ga det 31 aeas SS una wets 
sfoe as Het t Ads feu EH 3a 3 US TUG aes T et 
yen odf 31 fer ores et et Hs Tet Tl wet few alos ee 
Het & Ads fee ges odt, ‘THES’ BA Te Tol fAgt Tt 
wed fam eo uret, as oe wad fame after 31 aatet 
rare ust Re & & cas wets 31 ag mans Afse $ wet 
3 a suf, asta at afee fa aenst RaSh SS As? 
TAH ufsAS at ot AS ufsera mS fhe, Fa sIAST OS nfar 
Sen J Te] AGA dt feos nia ust ct ya, fe TAH ct 
Hg....1 Sa det fot oer eAS soa At ST aE ao urfenr? 
wT ASS Fee St wT AS (A 3ds TH Sdt Ho) SHA HT 
Ae | oA Sa urat ot oH od vest, gewe ot Hevea SF aet 
fPAs Hea as od, fears YTS Cea! 

mG Te mAS He Se usste! Ca faust Ante A A 
aad At dS 33 fest? Ca fast ash Ao A adie Tt S 
Fass wet cash Ter? Ca fast dar Ht fAR few acta Ht 
6 shar a foo Al? .... TAS Aw FT WoHE 3 A gust 


ondt oretl une Fa Coo HoSsE Het fes Teer fener uts, 
as, fad gen dat fed ure fer! fess sf a us Je 
Hdd ust feg fhuos age, fHdt ow fet de fel uo 
ag-aSbat aes HoHTa sas Sse feA...| At Se UA YH 
fot, cst SS Ta Ato arg gu Ufss ate aus Jot fest 
niglat & stas fase stl ‘UH et Hime” S Zarda SH S 
Sfimr four, aot fea fron aes & urea famr, nhat FBS aS 
fes me, Ja ug ace St Huet AGH Atl Ae At oO fhe ABH 
aS A Hoe All He ST ATS US A Hae AS! ‘TH AUS aT 
SAH ad ta’ MS afse HST Sdt At fe wT nae ae FT fa 
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weHa undt fan fenast feda Favs He Gee A A 
TaH (ot) CAS uT ase Ht ome fe Ao os Ce eT 
aes & fear sdf Ter age Ae TSH He af ee - A eR 
3AH ad ca” Halos mftardt & feo ‘sHa dH’ Ht fa SA 
fenost $ Ae He ot ua fea WS & SAH (AoTd) ad US) AE 
und far WH ade Rea 3 ue yse ager At st fesor afser 
at at At ‘fodHte ad, SH vis te at act ot or ore, fara 
We ees Tl’ Jee BF cass ow att a8 adit sae, EAE 
for Hee At one se 6 TH At Sus TAS Aor us te SF 
oa & fear At, feot At aero! 
HISH 80 AS ‘gares’ ast At Fonet Se S agdt He wt 
get Ft us feo st tS car chet drat F fSashot wo! ga ts 
we Sfoor Ht one w fae fea CA sgt udu nse 3 afr 
a door Ht dss fefsona At fe us fess GT sas 
SHES HS ‘ser wT sa voor SHES At ot oeact Ay, 
AY 3 gos Me At sat feda dfeor, us Coat FH feus (wet) 
ntuet ga feat adt Atl feorroms & ufsders seen At asta 
a... EA Ae S & & vil ee Ba TT Sa Afos At S Afenit 
S Fa te uses aaa, fen Hou Ae } gSehot 3 ude est 
Har AS chat alsa ows o act gaashat Sst Sha Tol a 
ot wat ot Seeatnt| FH Ba feR sgt Fee Js Cust H vias 5 
Son ot atst at Hoe 31 ome fea Css YS Ut.) gore 
Hismist & des de & fea wos ot Aeret feo HH oT Bast 
Haet ot arnt, aus ug at a ug, det saa adt den fas 
qdHat mess Je ene Jo, AS ct aut. fes yse Tol 
efmmret & feaars - da", AHO", HSS HAH, ure Ue Bet fee 
FS oS firs ater Ht fe fers Cue fea S dor ot ure 
a ae wre? so urfter ater foo Feb ufost A orbs 
THOS ahs was a As Ss fore fas fea st fedt Heat 
aS wrct At der uret At fe uct & Buss usst fees feat 
midirat FT BSA ASS UST BE Ho S ore TS AH Bet Ha 
at fordt age Hol frat S win tes far A feo oc fea mAs 
fea St Adds, Wane wet at feerfent & dadt dt Aol wos 
wea Afos fet pars 3S fatter for 4S fait & eas dt 
Pat at fret get UTS Aft Re ors my & Haftons Sue 
at fedt fa vat at At ule wet WS US, BS HSTEa WaT! T 
Seint (Star-AHeT) “ue? a aH agol fle Css ee uTst F 
mits aul WHS sem fa adt wot afo Tet wee Te 
cme 6 fea adt F da Se, act HAAS odt Atl fer Tt urue 
fed ¢ eae eHs ufo esd Ao fee dt rent } 
FIGE MH SIH'S AS Te Hol eA dt AS fee qanet fefent 
wT aed ‘oH geet wet) Tas wis was ct Ag fee cus 
fsHnt } gst sofot ow aor ater foo 

oad dent & rege oasis HS Cs fer ust ws 
gonat dat a Sur atin ats undhat chat gett & Sat 
ag Afmm fesat Sa otst aT adt Se ms feoHSs ySt 
gato eer edie uatimr eet pasa fe fit sesas 
fewsas 3 AHS a sa tte ow nis ag fest 

aad HHS TT I AIS a sas9 a aT STaI| 

wats Gafs & ufs yor wa@ Beg why) (237) 
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udt sage ms TAT T yHUS, FHS Tash Bat we 
AON F dt as Ht ast Ba St fewrast fraos age ct fhe 
odt ag Hae’ At adie Ht 3 esd ow news as fest fe fEA 
eA (Guat usse Aft fea Tet tH sast w act Hasu adi 
Atl feo srast Sas Aas cat et AHul|r fAT Ht, fA wet HAE 
‘Ads, cot, AAS’ eafsur F) & wal Sat S TT TS YTHE 
de us We (aula) ag odf 31 fea sue ot eet a aes 
fitter & frog 3 Som F1 ws set & aonais, set, gH, 
aa urfe fea Cos famr cd Hous wet st EAS as SH od 
ast! do Se - 
ads wife Hs fsa ag ot wr S saH 3 ATI 
mM se UT Se Hid, FS MS ATI! (1370) 
MA ugst fame HE 3S TT mrss TS AH wo fhe to tet 
ode 3, Tye st aes fewous fea Sime ct Ht, At fle 
Sa 3S A Feat Ht aes fitfime fe 3a ESI adie ot st Aa 
RUS ving Id Js, fa HS SoS Tar fess Guen a as adi 
31 Aa srt foe 3 uAeHS AS F uct us Ht dew Ae F dice 
Hud | SK Js:- 
WS aH TH Ts WES fFE FIA SS AHSSSI! (429) 
Ads AUT 3S MASTS | FE ASE S Tufs Sas! (329) 
HIS ATS ad HA aes At Ae Gone ct As, ge 
$ dt most od 8S ot Oa und gore 6 wus ag fae 
Adlarg adad? Hat ada At St Sa ea a ura gs Js 
THT Saw IT 3 aC Ufss Het ss SE 
Ufss Het Ft fier Shor! sts TS TH AE 3s Br (1158) 
add Ato AS Sas Hat a AS ats fest fa wet 
QIHE at Het ct aet fife yes adt ast A as feast 
aad fest S| Ae rus fABe ta d, HS da fan a amt 
Helard odt S| PHS SS ‘UH St esa eer few’ Ae F 
yous 3 A wafs qou as ae adie AS Cast } ust Fact 
ae Sa as T1 ys Uist oat S udt sgt de ag fest So 
SHS JS:- 
aes sr aU Cates ‘qo at ofos’ safari 
wa es aa Hens sy Cate ufes aZ cafe (1368) 
Ag sas Atos $ (Mss JE ada) Fouet gat fes 
Bees act fearg owe fim Fier Ft fA goes & Afsars Tt 
a de, GA o@ 33 fees dt feusa JI fA wet ase AS 
We afd fest - ‘a gunel fers Tut ss ys Ud Sas 
Sfar 3) fen eas fea Sue 33 oto Ht fen Sa gs BS fs 
fa@ Hes cot? fea ot Fo wos eater wor KS adie Hs 
ue JH Uda odt AS SH ss S AES UA ats Jol d Ufss 
at He fours oe! wAt fhoos HAETt aga, Ja gers at det 
uete stated FS Wed Ades Id Ti ug SAL IIH cht or 
a, WS ust taht u a, act get foes a ada, Ue ysst 
ade TS da 3 OS fas ge FS? SH Ba St ‘UGH wAETS 
ates ag fee di fed St ume um 6 Os Tse TS, Hot 
ees wee TT Tl Va geo Bel VI GH ad ATT Tol 
SHS JS:- 
sor age THES SH Ball 
ysod uses Haw fe ay o AUT wT! 
Be use us at fir ae Us Ses AA TTI 
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TH on at af adt wat aA Csath us 
Aba wag A UGH afs ug wad AT AS SETI 
nun ag ised afs Mug a as ATT AAH! (1102) 
ate At uarg uad & ats od Js fegat goHet Tats 
args St AS front & Ot aS, Sat § saacint ur &, uct 
3g gent fee nas fest TI ones tt S 8 & oA uA 
Jad 3a, EA Hatha Tent t Aas 330 SHS BIS ASS aS 
ge 3 da gat gent } usu aes set adt ws ae AS 
OSHS TH WH AS SHS BS TS Jol us feo Tet wa SA 
fart o fat gu fea fe ot fC saars 31 os fat HES Bs 
oot F, asta at SF Ht Uae:- 
Fe oft ust HAS oe Hie Aes B 3 ore 
ad sae sfe oo WET AT AUS HE Aa aS wet! 
TH @us fale AS Aa Blew | 
ad oats A TH ofa sfenri| (329) 
fea goHat feos ot ona ee fst sss 3 fe 
qaerat eaatt onret esos Hote def gene fits de uct 
agi fen ot nas ues feu cfr dur d) age fears deus 
yea fea ste as fits A fA geet aos fe uct agi 
Gas Jf 8a w Hae vol Une @ fan fers ST aet femact 
USHA ada SCH fawn d, dd eno st aS ATH fu Be A odt 
for Afr, ug sdedt AUSE SS AIT & & fom Ti aT 
ted | Ha Cue vag fea we famr d fa sem fess so-faest 
fired, Sfoe ue Urs oe gos UES TS Jsl Wer t fondue 
cht stat wds Ss Towel ot fewsosd 6 fio t a, CAH Ta 
& und ge a 751 ost reat care (nfs ga es) wus 
Wess aft J Jeo aTVe ad Jal feat & “gan ford’ 
28 fedtot unsat fut $ wd mies fa sue wet act vol 
tre fee data ware uh ad, nrefares ‘gon fomra? cans 
a 35 Sar ads Bet He o ae Aa! ast fa ‘goHfomra? ot 
feat wadt aaa ning fear fe ‘ot Wade fu Adie F Hom J 
frome 3 fa wear afer At fA OH fed HASH S TUS Ie 
Ba dt yruat TaHS AEH aT Bet Id Shes eIs a AT Bat } 
aS HASH wet for At ase ad fest fomrl oA fta frensS 
ot uifas ta od, fe wt & HASH HS oT Te) oS fans 
Td Vol wes fes SA UeT ATs HASH Hae Jol wet St urge 
wet Sug TH se ct Ha Sor Hae Jol ug feaws 6 cu feA 
de wd fe mre was fenoH t 3S Jo fas a nt Afemr? 
RSHS IS } Wda Ado TS ewes wat fenroa | frost Sa 
ad aes AVE Se UUs ads TAS aeS fg wus TF 
famr Ga fed act Sun ugs & odt orf! Co vaes T ‘Sar 
at wrt granet Afsus”’ fire o:- 
Go US dat at Sara Bsr, 
Ag A wea o AT H Sofas 
ate urs fans & AS Mites, 
Jo Saws A dar x niraw’| (Fas) 
fs sO 4S oH Ss fen, FS Ao TSH WSBH ATS I 
Pe acts uate, sues Ute vrust fesuest amr va gal fs 
fita St featur dt fomr AHS fa ect Tit S onsst THeT 
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fus) x. neead 6 cores feurStenr far At - ‘oH fre Sar 
wigs a WE gadt wer feed ada! CH at ore & ame, 
nue TAG & act fhas odt Gar star. ugeagT 3s art 
de aden Hast Ter Shor - ‘oat At H nruet wast adt 
vet WS ud Halle odt ad Aas"! fas seafas, Wana ade A 
JH Hes & SH, ass AT 2S SS CucH fsa FT? Bo As at 
fa fa ust & ag sat SS A THE sieot da fest AW, mud 
oe A ow war as Ae ems Sar fe omr waet 
feorrabas & usA HY SI act faerfeor - nA od T Aas” 

A adie Ht 3 ast Sst AS Ca He qanet ferrous Tit 
shot asst] Saat 3 aa fEa TAH feea, S ATHats S ust Sgt 
de ag fes, du $ BA SAS Te seer 321 st feo dar 
wt fe yes vat Poet feesos gui ae St (us) aut Hts 
33 (831 feuat Sea wd HG fist fee A oo Bas wg we 
3 Be a we as Jan fd JS ys Edt vo House aS ue Gas 
fast § acts Ht 3 3 fea 3, WS udl Sgt Has Ha 3 SwE ST TT 
tae ats St mad US S set A oss firs ase Fs ure fist 
W Id Js, st fe fer § ger ow ad feo det 3 wos Hs TSA 
w= ot cane 3: 

AHS fis ge ote Hurd frsd | 
su sung Aoi stefe aes aI 
Ye ATH S UTE UAT as STI | 
TH 5 BA USYIH ST AduT sda uf—l! (71) 
ag WAS od fAfst Ue Ags TEI 
UA oT TS TF SSA SH MASI! (265) 
MAAT AS || 3S UTY VS Yo FEASTS 
3@ 5 unfu afg atafs aor 
after fs sastl| soroth wih BAST 
Hf Fe VST USS Aas UGH wifsS"I1 (873) 
old We fade 3511 GH WA YCH Hed AS! 
odt 3% aifse SH OS (229) 

Hf 3 wef Fel) YIN ot WS FEI 
WEST O Wold MSI UNA UTAH HSI! (894) 
ue uu As Ste feseor, aonfe uifys utd J! (1050) 
FAS ae Us un eters safe Hafe feta fete mEsrail (385) 
TH nis ote defs UA US He Hoag util 
fag oS AS ustifh afoil (1169) 
ae avet set wret uy US Shas 
te Sat BB tet sala Hala wes! (1243) 

een feasars At aHet SHAS 6 TsHet ust sgt 
de aoet det vse wee 8 wosas uses aaet 31 fee 
aston 3 gaasnt fea qos gt fas acts at S ct ‘dor ct 
ood (fre Afsms) fee odt qa ats fomrl wd es eS 
od Fe Jol fA 3g fourg usr de, goat us fee vis Tt 
Sor as A sfor ¢ act wifpo floret Herd, A Tee sae 
tad a3 6 dU SS food wee? odt St AST ast aafomr ct 
FHS | 

as aft 3 AfaS dae at Ser! 
afs Hdeg FE Ces Sa SIE BIT! (794) 


oo oi ok 
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Hot wf yore AE 


Haenis fw, Sacramento, USA 


HY 3a 3 volt fee ¢ agit & sisd ol fea fiom sisd 5 
eH Wotha muee sl tre fore Sts wruet FIT TAS 
AIS UST Host ow aet St oer At sot fore wet aT Hae JS 
Ca wotha fenast fase 3 fkae HU See 3 feet Jol Ae 
at otha mae @e er fenast <t fimrtt Sisdt as agH 
age J st Ga set At afoguir meer Td] “su fours AT 3 
aHTe” (UST D3)! 


as feo de aet feos fru at (are) a fase ‘fry fro’ 
feo Au & udtet fa wfee at oct UA aS Teard dt fhe 
Wed! feat wht ag afenr At fe feo Tgot west Ast AAT 
ga odt Jo 3 us feet Jo us fase usa cu deur fa fea 
THs & fhats § uruet HS non fu ade wet fas TTeet 
3 fu fefson 6 33-HdS & UA age Jol UA Vo PRA fasa 
fed as oF: 


od wat STS THA odt wat aS Bu HA HASH sda ow 
afar de At fre sda ow’ (291)1 aes ct fea feu fear fa 
dfos Howe F 1945 feg Hue 28 watha Asa aHet 
ao Hee Bet cede @ fest, fan fey do wo nga ISS mgST 
HASH! sda ow faurg up Vet tu HHA S fag femr JI 
oet feos fir at, at ao gees wis HAT wget es 1936 F 
1945 @ AH eas fan ct feees (AHS U Sa fAw at) > oct 
Ht ust fa fer & me Ju-zy Js ? 


1936 fes Gu fhoe uss At fA fed TS SU-we age SYS 
7 -1- 1945 & un ast fame Ah fen S ufver aet sects hry 
ae Het St UA atst fame Ft “Hees ofson fF at S ust Or 
ast fa wet gece fru At seco we aes uifysodt fut > 
ufss aaa 2 & Gat § aF fhe Wiys gaz wet Yee Tol fea 
ds Tents & Cue 31 eH wet Cot ou Hote awoeet Tt 
odie 31 fen we famrdt ae fire Ht afse S fe ufsat Cot 
we! fFH ade fo HS ufsa anet © Aude ats fom” 
(qual Tews yeaa andt w ASdS feags HT 5 1944 
fea MSS MA At ut At at 50 Aer fefsoA Ue 212) 


AS AHH 3 A Haare 1994 fea geet At GA feu vaH J, (3) 
THS:-AS (HA) wet! (Cet 23) ot Ba faae WH’ dt odt faa 
Hae HS ? ddt coset SF de CA ws A omy T EMS 
Adt odt J, ad VIS : 


FAT Seat BA Bt Za| UT HA SG at 5 sal gS ST fA 
(sfasont tert 130) 
TA TM Ae sora mA, sifo wer afss AAS 
WA USA USA UE UUs, fedard H AeTU HIOIISIS|| 
Hae 87 fed (Sfasan tar 48) 
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ta Hevea fea Fee set arg fru oat 3 ot eafsur 3(292) 
TANS HISS US 305 S ‘Aoi ws Bear Van T ug mas US 
Sug se 306 Bug H wet ae fru At dS 2 Tes SF eA aS 
vo fot fed seat Hee eafsor for TI 
‘nd a favs ad © Ha St Sea at ure” (UH AHTaT) 
nifty nited eta fra, ude fer us| 
sufo gers Ufa a, Hw A OB 
Ht us & fea & a, sfo ud feat 
sug Hfg sear ad, TT HEE BVI! 181 
(TT YSU FIA, TS 6H 45) 
Hoe an fea S feo veer van J | fea fas Ho four we fa 
wm 3 fA g odt usu dear ? 
ad Sea HATS A AU Hae AS fSaS 5 AG 
ano at ang fysums| 6 CASsdS A acu FI! 
(dso fru sq) - 
FAT Seat HT S AT wed HA ofs Sard Ud! 
aret SH fw (sfason 57134) 
firey was fea HA ct Hors fos Jo uu at fue gc, F 
fueas feo wee st ust vee J fx use east feu fad A 
foHt-Hot, HotUSA os miforstha wea t uit de go, a 
HA UALS Sdt He ade! (UST 297)| UTS AN F org | at 
ged 2 out fads Fuge AH ot wage FT? fy quest 
fas, “Sd Uses, Hed Ust 3 oot wat feeweal! so ust te 
fees Het a HA est we frost Huetea TF CAS Ys 
UHe 3 3 SHY CH HA  fsS1” eret & Ss : EA aga 
Ae ust te-gH fed AS UTA FS as, Jus gat fed Su 
J! (13)1 fea & far : Het usat Ae wet Uesi-doe wet oT 
soot 3 vane J fomr ai Adht tS Got WA FS ATE Ow 
samt afocht Jol freret w Osa : HA aga He ust te- 
own fees Ae usa S as, gus yet fea Soa TI (14) 
(fsree, HSS 10,HAS 86,H3T 13 ws 14 ST noe)! 
vat Afouret, tar 19) 





nat wu at fers J, wat fHA@t gett wes fed HOSA Tens 
fro @ St TH orfear | THe OF fed ad-fls frat & fasst 
fends & fen-feargt eo vat wet Goat 3 foe THA- 
HOT, HASHS oat wis Use S Sat-eUt HA a AS 
Hg ad fes"! (298)| avet fora fy At, AAT fry 
mest (1718-1783) ed 2S fea AG Hue ys At 
Had 5 eae At is dat SS oo gas ot wet At (fire 
fef3aA 1736-1799, Us 42)| TS HH S feat fiat Sf Wed, 
Cet at Hel-fer feRH & 4H SF usa oct At feo Asst Ft 
Wadd § sea & adie oe what We AE fhovd fed WoeT 
foot AS St Sear Aga oot Hh Usha gt ace uss fest 
et Ht ud frond fea Ho Uetbot wet fea ct aget oct HT (tet 
250, fire fEfS0H 1736-1799 wo: TdT TH Tus) Fe fe 
gents fru @ Ft 1780 3 1839 3a ht 
aa Wa fas wus Hee! dfs eat fA URS HITS" 
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ats seat fouete Huu! Fo Id AWS ST SUTIN! 
(TT YSU ASA MS ST MS “eer fe’) 
ys at! fro mer ofa ats BS fours 
ge ortee fie Afs ore fA are 
tas sot ffs safo, go dts ATS 
ffs Afas Hf we At, FS A BS 112711 
ufgd TS FIs YBH, us wefHy wirer| 
fea for Ufas ufo vat se feo PaAST| 
ad fas ot fae, fet acts feo 
Hurts ut 3 afy, afe wre moa 2811 
fefh ale Hawu a, Ht I } AST 
Huard & aofAS, He wer Tus" 
tas fs 4 oe od, AS TT 
mite sifs udHe, f85 ogH fas 13111 
dt au sf HA a, Afs HS Ul 
fgus 3 teats Bat, Ae us aT 
HH Ho at afs aa wet, dau Ba aH, 
se Ue He St, go aas feos 13211 
(Td uTsU Han tH ufsest on 15) 


war at, om es wd ash adit & fora ae (TT) wHT 
oH Ht Tg wae ce tS 1540 fea HS HO us or tS aT 
MHS OH Att alee fae fue FS (Ue 171) EA Bag Tat 
Art e frag sdt ats at set ASu fru 3S so fefter o Ar 
MUS WE BS a wT ast T ? at EH Bat mat TEardt cer 
wn At gad fees & Aa fee T 2? uru at fee c, “ag 
Afga } AS DA-ant fed HA ue & fFa foutoa ms Fa" JA 
efi 3” (Ue 300)| ates, fea read feS fa At TAS 
‘fenton us 3" fan wore 5 feu gd T? 

oA Affe, SH gut aHfe, TA UH at TA Il 

TA UWS, JA At Hed, da ie, SA HF II 

eS dA Adld &, & wife on SSH IRI (15) 
Hot viet (feo age) oT vHat, Ast (SS, WH) T UAHA, 
adit ct ware, ufo (A Aes) UT AG, (SdH SdH) ARTS 
(Ade) HIS-HSht ot wer, (Ares) fs uesa, 3 HWA 
(We) w BHAA Hou Adis o fE3d Aa Bd Je de, st 
USHBH @ oH ot fears fan fade fee F HAE TF 721 
Se :—Hae & nia 3: 2 6 furs ow Sue | sa ae st de, 
wat d | Hee se Had Ue IT ae Ada Bai TF BUT 
una fes GH Ate d | feo DHT OW Ue Aso wT, OS OH- 
aHo ad, od Ave ws woe wd, wd fiend we ad 
Sod HAE TI 1A, wot safe So HA et St ae Ht 
aut ass J Ae feo vRo we we T (Aras: U AoE 
fru) | 


AS gu & ufsse @ A oA T Us: (anf) AST a sae aT 
TH TMT (USHS) DUS At Ada a BIVS aH A TA TI nT US 
Ud USS AH TAD US: AA ud AS Nig Hed H ahs a A A 
omg HS we a A IAT Us: WAS SHO add AAA TI 
(33) feo fradé fysu was ate J Hugs (SA) vide Ads & 
fed on dd T UTHAD oT OH MisHadS H fan HES H fee 
AT IQ ede at Aar) 
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fan fes fea ou SA ad (FE ES TH S a fer Set FT)? 
(HEeTa)| Ja 3st fan fees S wid wae odt aS fT st 
oH ded at di WS St OW Bees Jol us yru Ft fea tt 
oH S ‘Bursa nis Sa" SH TS T | Wat TA as wu Ft Se at 
fers 3? wu at Ss Gyas gat fed de fan-fan gH & fRurcr 
ast d ? 


fra sfos Hours fee ass une t fHesu Jo con T | (m1) 
asd une faurg age ct fect fea d- Ate aS a forest 
(aire, @an fie 3 uf fea fad uw & ) geet w us age TE 
Borg ats we (Us 15)1 On) aaa UATE furg ago et feat 
feo d-Hie ss vu fxaest ( ore, Bsn far J THT fu) 
aad 35 wT Bel Awe Cae ATA ye’ A us a JU ws At 
Aum Atos Ate ue ade de faurg ats WEI( AS AHA 
Hoaret Ust 14)| wes 35 USS afe aS | fys HoT a aS 
FHS afd AST AY US AOS! Td UATE MITA FHS || 
(qaysu Wen)! He f& ont We wee dt at ws yas 
verte 3 A Hune F fa ass une & fawrg aes wet fus, 
wet mS fier sae eas & IS Te ms ae, Av Te Te 
o | ot Ago as wry Ate at feos Jo ? fom Her, foo 
flu as fuer, fomr Het, fomr HT I ( H21,US" 982) TE wry 
at Guas Yast ct feurior ad fea weardt feG fa aost 
erg @3u 3 ws Re? weys whe St st mgt mE 
mot Sfx Ca wet ht At fennfior aot aT Hae nie Ft ct 
at HAE o fe ore rt St Ss Adhat Sahat este Ste dT? 
ausatudswetaJve? aad eT Aree? 
Hee ag wry Ate of feos go ? ust Sd feet, ust ust 
A (ter 479);at Sa ws wdt Ht eas agat Adt J ? at 
Streptococcus salivarius ssp thermophilus and Lactobacillus 
bulgaricus bacteria MUSt 84 Su TH faest fea HHS dt T ? 
mu at fea Weard fe fe facs-fars nies nis wet ust 
woth vo sta fe dr 2 oH S Show A Ae? AS TS 
me a At as 3 afe i ufser ust AE C fas oft AS ate 
I ( H:1, Wer 472)1 wer wry at feet J, ae afse fry At 
HOTA S set cfeor fru At So A Cuen fest Cu ‘HUGE 
J | .HoOWA wa ost ( Ue 316)1 afes ! He Te sost 
Hott &, Fa 5 fu Tet wo ger tt foot mot Uerst ‘Ho WA 
ural ord’ | ge fen wet Gast ot os fee Suid? on gost 
moet Udst S feos ade 





(4) afas oor are ofeur fre 
ior US, He Ub A oda Hfs AS, HET, HA a sd STH 
(316) 


ae oor fry Ate ofos on fed ‘or 8S, He Ubt A oe 
Hfs We’ st T (Sfason Ler 70) us eet Vast ‘Hes, HA 
ag gd od odt SS Afoor us fen last S Bse- se Ig 
trash Ags BF Tet ad SIHS : SIA aT HA UTS ot SAG 
30, A eS sda a Ate! (Us 71) 7 Sda A Bfea WS A 
as souTdn| ws fe wUaSH-BAe', HET, SIA A HA, 
or chor JAS ws aves H fs ey ues TI (Us 72)! OS 
ugar, Ido UT, gor ug As Utero ute! (at 73)! 


wing At sue d ze wena AH ag Ate } AdE ufsss F 
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Hg oad aad, HOS aS aug & Od ct HIsSa MS GH 
wsad AY ueTe HA S fAot vst fest! (Hast 319) 
sO aug ash wHe ee orf I 
ats san fats ufo As a mre urfe (421,05 471) 

or fer Uarst & nga Re: 
aug + (se, aug for a) oer afer Ae I ms WOHE 
(AAHS & wd) or x (BH Od >) Ce Sa T | (Ws we Je AT 
Wa-Hat 6) Fad HT a Ss fog a yrfenr Aret T; (we =e) 
Joa YSt wet J SS utter fant 3: ASS ufer fame TI 
(Aarars: ip rive ffru) feo st Gn 2S St ves wT ese T | 
fA Ss We Ws J fx SAAN Hs ae He we ae dea At 
ws dd ustaat & aes-are HA SI fafour Sfeur Atl 

SHS JS uo feast! orf age air Hare 

fest ae & ast Afsts was AS wStHS I 

(At SOx YoTH “Ae Hg’) 


Ade & oss st wast Lest fes ats femr TI 
afe use Aeby st fefe unt TT II 
BSA STS Seat A Sha TS AT IMI 
Ue 322e mes fea st omy At mrue ufos feos w dt eoTe 
ade Jd, ‘fa fades nos 1 ad At ag de wtes ate nar 

oe eage a Se es sien 
Hae fed Hd Adiga GH fms age Suds Tg soa te AS 
ure ee uetge HH S a eat oA Afour ot mifimrstha wear 
= uct wet on fAHde ade feu fFa sos ew fuse 7’! 

oA Affe, dH gu aHfe, JH UH at TA Il 

TA ws, JA A Hed, da ie’, SA HF II 

TA Ads &, & wife oH SSH QI (H1, WaT 15) 
ud wide: TA—sAaT | gu—siet | aHfe—fenst | ugHB— 
Haat | une at eH—Hot Hwet | Heg—AS we | SS 
fess, act | & wle—fan fase fea 721 
oe fears fry at, fea weardt fee fa HH Fa futon nis 
ASSET IAT wut, feo mse fan ue wags d ? fA 

US = unite fea Jo eda trarsintt & gever F a, 

HA HH afs Hoy sas femre fimrg sdt WEI 

aQe HH AGE A ave fan uf uy AHS II 

(H: 1, Wet 1228) 

fea SAY Us 323 & os fea faut J, ‘ag How Ate feA 
Hee fes efhor o fa HA eT sas Ho Tt ATs JS | A MSH- 
fedarg © OH tT SH Te Jol Guat ot iene feu HA oS AT 
f&a Fe ge Js ms Buat SF set uy odt Bare A my AS 
& fA tt fhe 3 ugeet At st F- BS ws flyreu J aS 
TAS" SS 90 AS aS ATS ct at Bs At ? 


as JS AS TAM, uUsouT ot fae wd 


334 Ue Sumy rt fee Jo, ‘fhe nas fee fad A orsH-zart 
HOUSH, THY ws Toh Je Jo, Sot s wry HA T AES 
adt air oS eafnt & S fen & Aes T caftmr F feat fea 
as o Gauss fH Yor J: mre S 30 SH ZEHt HOTUSA mS 
Ayeet ot fore fest T1 Yat 323 3 ni S fester o fa WA oT 
Bast Hou dt age Js’ wis ge fue T fa fea ws vat 
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cvAfont & J fen t Ree S cane Ho ot fed feu you ae TE 
2m dF fer]e fest F GH fea 3:1 ge Se wre A, 8: 2 OA 
filmrd oS 5: 26 3 fa: Tesve fry At wer fesdes Ao 
3H Uda J! 
(1) 3 3dae SHAG wefol fas TG AEE BUS A Tefal 
SOUTH avet Se BIG (Sfasan Us 58)| B sas THAT 
wets Jae AS ST ofa HA oe ot HOTT 
(2) Sda a HA oe ut SAoT Sa, A te oda a AE A sda 
AoA @fea we A ys sourdr| ns GS ugsbr, vss 
ugahtaot md Ad utero uel dfs oH set eur fru 
(sfoson tet 72)| offer HA 3 ure , ufo uf o ASI 
aret Afoe fA (afosent ter 142)1 
(26) AS'-HASH'S & ASH wer fag als’ HA Sdt uyret 
ode. uot a Sst USTs fea Agr At A far dact 
ahi gag vaeGe Je Res ges ade AS ae 
3 fg Qu ute Ht asa Were Hows Whe ats fA 
Ses esr te | as re Gc Se oie cee 
ASH ee & fan fre a foo deer, F fia S scar odt 
actus ae Souder 3...A fas can FH afm age de Aa 
ef ade mo ute o fhe 3 ue Sim AS wet ue st Tat 
Sean a AUS UTS | Cu SH A ada fos wd st at fAA S BS 
F eae de st FH Sa sem aga (Tae uve waue Us 66, 
aes; At ye te a30 fa: Tass fru At wer fesse) 


oO 3 Sf us AG ad 11(904) 


He ge fes wry AS dee S feos se: TaeEA fAw (ATSaT 
Bio ute G) wo dose SA as S| ws Tesun fru Ae 
Hie ad fea ct ae wele : 


Gurbani tells us that the claim of vegetarians to be superior or holier 
persons than nonvegetarians does not stand the test of logic. A vegetarian 
eats grains and all grains have life. The grains grow to multiply their 
species like other living beings. We drink water which is the cause of all 
life on this earth and contains many living organisms. Drinking of water 
has to be given up by those who claim that they are perfect vegetarians. 
People consume milk which is not a vegetarian product; it comes from 
animals therefore such persons cannot claim to be strictly vegetarian. The 
futility of arguing over this issue is mentioned in Gurbani in the following 


words: 
HA HH afs Hoy Sas famre fimrg odt WE II 
aSe HH ABE A ave fan fs uu AHS 11(1228) 
The Sikh Faith Questions and Answers p. 139 


nm At S aet Ag fru w gee tt a fefimr 3 fa we ade 
ad wo-ws We Hae fe su als (Us 348) ad we 
adie at ot wet t cane : 
adhe Hae Hae four seta, af= as HSfo I 
eH oa fons, rere for gets atte 939) 

fita fefson & flues WY ee SS HAS Si ust ade ST fa ss 
We WA we Sfmt S at ue ate fat 6 GH SAS ws Tt 
Hou Go aH ats Jo | fra cen feo A ve owe a 
aet HAS dt odt dc fea st as TeHfs fais F wane Bat S 
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eqs w we-fere ust ats Teor Ti wifAd sae e fefkmt 
fea frat 6 Cas ao mifad we um frat at anret 3 sfout 5 
oot fed St HT Id Jo ud fHut 6 HA Ue AT at WE tC VAT 
fes ufior deur J) TT ssa USAT wT uret ure arg ust fro 
ro fois To : 
wat dg yet yt urs Il 
fas wt souls He ufo vats fears 119 
TIS (HAST IE) 
UT 3S BHE O TG Atoa tt 3 Us'-dat fes ug Te sag 6 we 
t aaa orftier | qAgE TD : 
HSE | os Sf woes ute || wedt o AHsTSfe ATE II 

Hot orf HOS AE || STH MAT oT ALT WAU (H:4,UST WO) I 


coat a ded fe At og Ta Atos At ot andl fee 3s a 
THs fos & ass uss ade ms fee fiftotha mist 
sous Ada Hes SS ws WA we at ot ue & fees fT 
fot § Care aS awa THIS & am Jo fefena med ct 
UH TS IS | Hew Ue Teo fa ot meron a fahtmr yas 
ada mmGe as feenrget of Cu fry fersars & dedi At att, 
aoGH & anand fre fewsrg & ? an! fret fea fea ssa 
mAs & ufswe ade =o fame Te | 

ok ok ok kok 
MSH MSTA ST AHTaAIH? ug Tearat ct anieat 

afsed fAw aas,Cambridge, Ontario, Canada. 


brargs@rogers.com , 519-653-2588 
fea du fous 3 ufos H A dt feo feos vat a Suet At 


Ast ugea faect sts age’ aiifea feo ne A for 
aqeennd, A foe tue S TH asenrs Baer 3 us Es HHS 
a aes dt 3, fe visn meen SHS fom St OAD He nize 
fea fears usd do fomr fa A aH USt AT SoA Js Bs HS 
nm ot ads UE TSI 
niue get wiruat wnt ot ara Herd oN Liat gg} 

MSH migeH & feat AHH fee Teaeat ct Sa esas atst 
Aet ¢ fHAET Toe ago St gs Tt AAS FT| TH nrEHt S 
fea ufoAA ag fest niet 3 fa feu ogy a fea usfea 
feast aor usH dt 3 fan feo 3a, cansn, fesems, 
Tsu ot Ade det set aot week Sst TT 1409 F ube 
AM ifga uA st nt feo afde ce dae adt fa WS UH 
fes ua fea awe aet cd; “ufone for nafs fefe ama 
foons ug verfenr”, ug ed uA Go A HoHfs age Tt 
Awa soa ct GeHts & ys dt Swe Jd) fed gos wes 
fag"? 
usd@ add As J ufset si fen de 3 Ae feos Fie C fa 
“nome use Ate fER yet S vrue vaot fea nar feS” nis 
Aa Be ae det rive oS udue Ane fen ds $ os os 
afte os fx avet fimms ore wet us ws AS fre fer ust 
Het wet et are feast det wrsu } fees 3? chess Tet 
ae si fea fa at usHsHt aet Hou J fan tt AS Sa Jeu 
Js? fan 2 vaol fee faen are SHS ut gens feact 
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aa ase dt, ot uss fas vs faeH age’ gd, A 
mmuet weet fagct S es 3d, fre fesst cet nrg 3 
udder J? 

HUA 3e 30, 35 30 Ufo Sf a, AIA Hats, oar Sa StI 
AOA ue fins, 50 8a ue, aia fio, HOA Ze du, fee vas 
Ati As xfs AfS, AS 3 AE 1 fA e Tofs, AS Hfs BEE 
afe il [P.13] 

(Ag fet feo fenmua de asa) gaat Sdhat fat ae (us, 
fararg de asa, J ys !) Shot aet nit odt | Taret Sent 
Hasi Js, ud Sct aet st naw odt I | Aa! 3d Ave Uae Ws, 
(us foros de asa) 3a fea Sts ad | dAS 33 Sa Ja, 
us 5 3a ST feo HF | 33 oT azar 3 AS Jae ats der 
3 120d Met fee fea Cot uarHr ct ast eas at 3 1 CH 
af & usar we AS Het fe wae (AS-9s) I | us feA aS 
a fomrs ag ct fiftmr aes at des | 


ag de Atos & ufos nia SF dt ag Afoa st feo feos 
age Js fa usu st nae fenmua dis fas Ase 
MAH 3 odt ms at dt fan wH fede 4 ue TAS fan 
wr tH fee mrad at afer oT 

Saag-8a Eniars, Gs fea Gui A fea-gn 3, A Je at feymua 
TIA, "IG" a wea d "fea nove usu, A fea-gA feumua 
a" 

Hf USHSH fea ga fentus J st nrsHt at rat 3 WaT 
fae deur? A useHS J a fea Ho St BES A ors AGT 
Aet 3 st wat ag vfs & usHtsn yst fes fees 3 35 
ats gd deta fa ys Agafenmue 3) wrsHt et aver feo fro 
age J fa vest & OA cas 3 ug ot de ot fre ws 
Ww dot gd, adt st we & ages fre ue? fea dis was 3 
fa feast sdb uset § vee due SAS AST yrs S 
dist ast feud Seer unedt as fm 3 ag wAfss feat 
fitat 2 umm aes PR fer set te S ages ow esi 
arguanat (Geena ancnit) ot yare fee urer det 3) 


ot mY nirsut & niga far nest de fed st odt & ad? 
AH MAT wiTsH ¢ mide At ag ade Atve at et WAST et 
mon ada st feo AAffor ct as usH DT wet us FA 
mat ag ade Atos at 6 wre ugat ms feagat dt adt st 
fei gation fed fsomet unise 3 feta uel st ag ade 
més at & ure, qe anh are esi arsusnat 3 
asese fog usH AHse difsa do Hae fed ag AoE 
atde Ja; 


Z we ue nists, nea fodste rt, ga Sa you MST II[P. 11] 
3 adt | ¢ Aaa fumes 3; Z Acct fadt fee fea-on tae F, 
$ fea vm dt re fea mrfeor Sfeor 3 | 


mS vmat At ag ave wfow at S fed vee at (Ga Ane 
He ade fags tue o fry sae ve ud fan o fan nest 
HS, YaHfamiat, Aa = 38 Us ms Cust ag wfes ct 
fsdt aret er At firsas ust ad’) 
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Wa IH dS 3a SH SSH, MG SH UT TH atl 

WE TH SH Sa se ahs, SA Bas He Usha al[P. 339] 
fasot fos ot as sé fese ot (are, JEN nore age Ji) 3e 
3a (F us !) F WS nize usa]e ad Ja (nme wae ot 
RI), UT Ae VE F wry (WS fea) foen ats 3 st ws fea 
@z ufvat a@h ad at | gE yg |) F 3 ont fea- gud ae 
a, ge 3$ 2u & ws ue ois fom 3 (fa F HS, ae Fug 
mrt as at odt a) 191 


We USHSH J dt fea TA nS vruat AMT Tet fact fee 
nm dt mrfenr der oo st mrsu t fah wa Aa at 
UH'SH @ vdot fes We UT ATE sas] Ae Tewat & nga 
fan dd UsH 2 WAS t weNS ade Ti st qemat tT At 
AHS ot U & fan noust get wet Ae AS US U ART oS 
unt Gn S dt ag oso fue ot torsos iis & age ag 
Se ot ume fee aes 3) de 3 as fea fre Aer frost 
aret Hoes J nmuet fea fase fea fer sa fourdt o for re 
aet uret fen usst 3 us wt om odt fase’ St Hos FT 
ame SA dt usu ug fed sto dt det wat (AAT et 3g 3) 
fan da Adte feo vet vet ons fER 3a Aen HES t Ua 
fea uct ofict 3 fio fos Go uss fee Boe od T 
wet! Je Hee ust feu det od fa A nist CUeSa) SH 
ars Adte ot Cusact o de si at uss Feet edt fea 
dg Adtes Ue asad ms vrs G fec aad? ext de feo 
ust Atet 3 fx Ast ust wet wet uNTSH tt woes fe HE 
de uret © SHS AH adel 3) fas mat SF CA sat GH Sat 
fea st odt ut ae fHA ad Tg aad Ce At AS ASUS ade 
Js? 


ABT H2 Vil A Aaa we wo we ufs fusdt Se I wat SAS 
frerchht fusdt do aefe 1 edhnfs ga ears & uA Ba ate II 
Bot mat A HS ft us ws SE 9 [P. 472] 
mea :—A set Sa user we sa, use ws § dat x (BT 
uesa) niué fusst & offs 22, at (A Ave fuefenit a fear 
niuze dtd 3t) usa feo Ga uersa frefeur vier 3 1 fer 
3g Ga nou nrue fusat § (st) va water o (faBia Cuat ut 
aot a nes feos mrGer 3) | (mat) ys fea font ase 3 fax 
(feo oat & He wuss SS AHS) eG e da ees 17 
aoa ! (eA a muster deur vist ato fisat FT 7) mata St 
HOY @ Cat as fee oH dzer gd, ater gd 3 (Tet) Fe T 141 


at wat ag rfoe & fema Het sdta F feo Ans odd Hoe 
orate wramit ot fea Sa Ast Ht faR ot ag Ae} est 
aust om user att JA Root 2 mY fan wsfha wre 
oot fest mye udent ae odt a AoeT st AST ust Het 
wet fe wnat SifeR we asec 3S ww oes At 
HS fasst ws urstha fees o1 fedat arg Aevet oe AEE 
Ht ag ga Atos At awe 3 A wat fimre oe, Sut 3s, 
Toast oe, faa Forge S, sas feast FS fas, ofan 
S gu ase@e oo pom os 2 ag Afos tt at wet 


feod® st oft fen yAae ode Ss pee THA ot oS 
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es od Tagvet  Adt mai fed yoo’ UST | 

ok ok ok ok ok 
ee ee 
iat adteatha ufeores & Ht ag de Afye wifinis feo 
eB ‘CAH a’ a Haeae fo dd fe os & yots ost 
fama J | Ua, wor te wet ut aot ate fea & fx asteathct 
3 vesutas ms Fedo oe aS Jafest we aa > 
Heese fe HHS odt dist | Hees Rewat 8 wingea afist 
fess “urs | fez hors 6 .....” 3 ft Ta-au Aget (HEE 
ad) & Ags a Sot arent | 


fous sft 3 ATs SH win S25 A ufsst 1972 fea 
ot ad foor Ft | us, fea yore se Teer AS HEeTTE Bur 
Hele fea urfeur| ofa Hun sfeur S faaenoa SH BE 
wet Ff Svat & feewat ut andt fouas det, Sue aodiog 
AS, Asarsua 3°. sao fAw at ws Afscat Hes AS 3. TH 
uo fru, 3. As flu Aise 3 UY. Tees fA | 3. at au 
ffru Ht at fein He 3 act cnt Seat fee aor BS aT | 


Saeed award fry es Set Ut t nds fee feaa F ut at 
do fet wee Hudeet ms Yolecfhet & Cot feeeat c 
ferJoud Jo, faas fea emer Set 83 as fH ‘SAH ge ct 
Ad go At ag afie four a oF 
saed Wye it feus a - “Ht GAH da Afr & ade 
(ags" at fart ae) ct AH § fas yas va ow adt 
Heston at Afr | eH ad frShat & aft debt gs, Sot 
3 fours fea sufent ‘for vias? S AMS odt ast far | 
for ofgs? ct or, USS mS He & fio fea autem feat 
f¥a Tans visas os et os dt oer 1” 


(C 


saed sas fAw Ht 3 fenA 3a ’S feo & fair S fa re 
AH qa & “udum fe oH wese Id do, fre fa ‘ates 
Sea’, ‘CHS USAT U Te ws (Je) ‘Ht ag vAH de 
prepa mmfs | (us, Heese & frat) at gedte ff me 
Rua andt 3 ‘AeesE TAH Ge Afos on yes ats T 
gélecfhat @ fH use oS TAH de Aye ot uerfsast eo 
ae gor fin 31 (iS) fen os feR uA St Aas fe Aer 
o fe ‘ag wes qe ct wes aes Ht ag de wtoe $ Ht 
urs oI” 
eB : Fass fry Wea (fSGurga) Aaa det (fru rrfos) At Tftes Afoe 

SnTHS Hl ag da fhe fEessHss | 25: 516, 674, 6793 

ok ok ok ok ok 

“A dg add fa sofa 3 agar” 

Sua: Ass fu AWA, foCursat 
At ag da Atos at feset ‘fro date’ et ymssdt & ‘Age Tg 
Hots ule ser AA vis aeot ws yt ag soa Afoa Ht 
Hosa @ ee fefSon Shit set ‘fuser 3 Ys’ eadint aaret 
at fae et ate Ao at faR 6 St fh@e Ao ms ag face 
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usguardt sear nits Guen gyAe Ho, Ga oni dt Ads ows 
Hee } HIS fee Jol femra 6 dg afy Afsarde JdIGa, feT 
He et ugde gerd fa ages At HoH oT He HdTE HOST S 
DdHee Ue os BW A fomro-ag ut maeet fea dike ct We 
fraser Ht, st A Hou 3 uiftwrsne tse ct fenostes-temt 
3 Ft Ae wet Has aS AT Aa 
faGfa, fFa st Hodt Adte aw-vag t nite Je aga Absa 
ms OHSS TIfER wet act St Hou ferradas 30 3 fan wT Ae 
wet Area odt fost Hoel aet gt Hod Td AH S dda at fon eH 
w Aotea odt 3 Hoe Ent de, ss AS fenast vA SF UE TD 
Are Jd, 7 AME ZA Tg-ue & afeu J Ua niftersua ysre TT 
wet aet yors chit ates wat vuemi nis uisad add AY ad 
fee JeifeA yors AoA Aon feo Horse vat ws sre 2 
agHaS USHA HIGTET eT TU mafMITS AT HSEST GET THAT 
@ WS Fe Whe TSI 
mfad Sx wtu st Ss-wee Unit wfod fea ds ule ufos dt sa 
wd de WSl1ys, vu dt ae fea v fa mrs Has simi Ss Ht 
3a BB ys isag adie Ht ofS Js fa nnd ag we Bor ifs NS 
USHTSHT 2 om fee was ¥ Jae 3 3 omes Be orfea aH 
UAsat & AGH-ais GT US SM A AM Tg-UdTS wet Ue J; 
ug) 3 wate! Hons ag ot ut a fho Ho fent, Ae TTS 
stont (Agta Ho ch) scorer es odt I Hot | fes Ba wiry st 
vont Set (& agH-ais) fea U a (ea-niftorA & sul usin 
fed) 3a Te Is, AT se feast t fle Sae Js Guat 4 at feast 
GA Ha fea sy fest 3: 
ats Hf 43S fs0 ag ot AS SSH ATE II 
mu Be Ug Fe Hla 3s MS gate 908i (a.g.v7.9800} 


fedt ass 3 fa ag-Afoss ns sas aste at ead Waa 
fronts i Udshat @ um Gilse JS Cat @ fed feu se we 
we | fas te, Ae SH pT HOM Mr S the & aa ge ast 
ag qe Atos fed fea uy eS usae Jers: 
(8 )- 30.5 Sf us Ag ay II 

deh Ate Aafe we Bd | fa.d.uitog} 
mide: J ufss | (otuat Curler et wag AAHTS S ufsnTee 
SAS fend utfea Aft ¢ HF HITS BIS T ) FS TT AGIA 
aoe ude Tiset! Tg c wae fee aS a Ae for ICH os 
dat J, se St Oa we eS eRe UUs J Aret 3 ( faa AS 
Hsu orfea AS uITSHa 3 HATS UeTaS fle Ae Js ws fed Bu 
fone? urge? 3 Hre-efanret wet fan ow Tet-ege oct 
ase ms oT Tt fan ot sa Tue Jigs, J WIS TT we Sd 
uss mifadt fUst SsUT MSHA Mena St fsa AUS fH ct we 
Het U, Tg pee ws ferast ur fer usarg & Ast fears = 
Bae ui odt Sut aT Hot fe So uesat oH ursg yo FS) | 
(m ) Baty FHS Tg J AIS aH saIs9 aH Tg a7 II 

was Soe a ufs wor wee seg ufo 
{F.f.U.9399} 
wae 3 adte | ( omg - HS A Us ses Tot Ahee-ws fiat 
a, fies oS Afsag F fet 317 ory S ant wt ar 3: Ade 
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ufos AS AHats oT CH A um Tt Ig we Ho" ) FOHE 
cores eo dt Ig we Ae J, saSt ade elem ww Buen 
ws Ag dt we Hae fasta, feo st wry ot udu set S Hal 
uifea AdH-ats thi Casati fes GA A wis yu-y A wiTSHa 
HS Ho vor o1( feR ot oruet ot fre ys-fheu & nde odt 
He Hat, feo sarst § Sa Ane fae’ feet AoET T ) | 
Sso fag st aet ZF Hou Ales @ for ct Usd fes uss STS 
Ae wet nse dfs AAS BUM dt aT Hae fies wT St 
fasd Sdl FT at Bd, act ust adt, faSta, fan 2s A act 
oH,aU At Ss,Ho urea ct ofos fen § 3u Hadt Jifan es 
fae J Hoe Jifedt arse o fa fresh fea Ua Ua use USA 
T-ATIHS MIS BaIs-Hat t wits wear fed st fen yors Cit 
mgeH uge 3 fhe Js: 
Sas des uifea FT AGa AS AHAE |I 
3Go STMT Ys, soa Cals a il (T.Gt.2uE} 
nige:—T Sta! (ES wga nisevA aAI—) J Art 
Se asi yaaa sree | HS 
unfenr & fia fee fasae Somes da 2 Ra Ba 


83 wl mts Stsg HHA || feat se AAT IAI 
AAG AAS ote ase 1 ahs B gu Host i fa.g.ti.qate} 
wee :—o tos fust! 3 afte! AS AAT-AHeS fed ug 
Bur B Aida 
v Ade ant es ys! (SA AAS-AHeEd fea) SF cit 
for T 1% 
3S aes a fa Us e He fee wired JS Hou S AHETSE Bet 
MMS WN @ ARIS Ada ues Jo fa‘ Taste |! (AT Uses 
ov, at fe Ue-uese oT St +) He at at | (Sat nmuat Sst nia 
Ades fee 3, ust odt ate Te 1( faGta, feo ue-uese Se 
Fifent fag odt SET) | ABT : 


aah dag 3 aint da o aA ate 

weg Boe Ae Ha foo ee fomr HE I (a.d.2.asee} 
unre et vest Gua yt vifjsre © fre feu Ro war ytie Sard 
J ‘doer fer @ Fa ToHy Toy AG Je Jo sar ‘eer fw’ 
jon Sass (es Oa Ss aes Ses ee 
Jia ys Se AS UA At ‘AUHal Afos wT UTS Aft ae 
Hol8at unm fa fas gforedt Ast wrfenr yet 3 nrut fer 
os eo@fent va as a nef fa caer At | ust odt | Ast 
fons § at Jd fom 3? ust odt | at d fom o 2? wer cer 
fa at feat fee Je a8 “ nisg Sut ! cA si At, at de 
O71 Het Jead St Tet Sst: HOST | at eH | ufos A de 
wg ntust HST Ht os fea as ufAUt us AS OS dy us 
atstigrat At | ust fans! AS fenra ws feo ct Os AST 
nfs AH de ifes, H rus ust 6 & a fea da ag rt a AWS 
Sot 3 Sse UF oH frida we at |! 3d fed SHS at AIST 
ast, Sat 3 BAS ae ae a Tt Hs Alem HOTA! MAP St 
38-FS Fe Tiss 3 fensA aT Se TAS at ust at fax 
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fea WO UA Sot, yar | 
33 dt 8S Ao GA Bg t US oe Hfdes fw, Ga 88; TIlE! 
Hisdg at & aus fase AY Is; 
Haft es da gst hats A 
A Wet ET SUS ASH 3 sat wig | (F.d.th.qate} 
war at 8; sour mgeH aft aT ‘355 3 TU Us, Sore 
ats ge’) of uret! S vmuet avet wetinret ast; HoT | 
sos zad ct fa As At UF dt ont gus He Ho fa ‘fogs aT 
ag as’, ford 3 esard fed vet odt fact fer wet wrt se 
Hy ffa do HoT AO oe Te ws BA UA SH-H30 four (We 
QS Ja Hg & Fst) HITT | HST faRHS 3 as feo ulsst Bs zt 
He fomr F1fEA wet Je sost Hes fes mre TT 
ga vet fhy at S Jae fend oe net 6 vu aston nis 
HRose Je 38; “star dt ge fea WS A nes a feoe 
3° 18a 33 WS Sa fos fost & Tiger te fiw at fea  “ 
usd Ast SF at ust 3, fags 28 Fora foas wel fags 2 Ho 
35 Wel fen w act sam odtiaet! fAA S fese °S som atsr, 
aA! Got Hfor | fA ves Ho & sd St Use aly, At Tg nisHS 
ee Ht Hoon St odt ats ivra | Gat a dt ges J arg ore: 
FS AES Ot usta Sut usstfs 
Ho Haat Hf sea ot HHS | fadi.cqu} 
MIE:-T HO! So fesarg ag & for fon } tet sdf war? J eat 
Hoe wet weft 2 no fee afm sie F (3, feo) wT 
(fA) sdat oT | 
A, fA wet sas adits at uri o fa oet! oT ag UIs a 
fa ot oo Ig Wes OSs Th oT WIS, TI WT Tg EBT 
ad uti ‘A ag aed fx safe 3 aaa’ (a, G.24.822) 
set! fedt ade At fax At dg aoa Ue At HOTH 3 AEE Ig 
(fomrs ag) & fhots Sug ead ae fest ‘wet ag ag J wet’ 
(TGUtt2) o art 
adH fen ms mrtg fea AS Ht Ig Ge Atos At ve ws 
often | st fx ord st fan feast ut Het ass ada AS 
Uses! US MS BT dt aS IT Tg FESS! UL STE! ANG ATT TST 
HOSA! HSH! ST afer ad, Je WS Afni B ‘uo’ Uo 
to At ag de Atos At dole | Ig se ad! Us ot ue Ba 
3 geeret & duat fee Aleg, Tg Tg AUT!” | 
mind BS HE & CS Bot wet Aas & HS B-yss dt Jo fea 
Fee 15ae: 
eJ-Ig | I-Ig! MI-Tg! ed-Tg! 
Uo Ua Atos At dg aootes Ht HITSTH | 
do Us Atos At ag de Atos At HoH! 

ok ok ok ok ok 
deems ot fenriimr noes 

ms ATSt mfamrest 

wizard flu “fladt” USA 510-432-5827 
Teng At feuriimr-nos an wien Tend wT nga 
J-ag oot, ag ot owees, ag 2 ade, ag ww, 
mAais, uautets, cane uifex aret arg ftw at aer 
nfat To feat os fx ge mets fan S eH Afsact RS far 
5 USH Yo Bet vetenr nee fAe Tg Ge Atos At ow 
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uo ada fhe usH @ fouHt ow yes ats we OT ws 
feRtH, tad, fefeurt ws ahese ae uefe wt geHseT 
Mons usD od, CA wT on Geena Tiffut w Aqgenrag 
fefeursdint wet Aas, mTsH utdhat wet fame | Hf, 
dat wet Hevea? (JAUSTS) sfimt wet vio gag, feASdt 
faqin & wimats JIA Teenrfent fee nifaat usa I We st 
fu UsH wt yard, fefent we, woah oT uma mS Wda 
yors et eAsadt urfea SSH ATH ast mAs os UTS J 
Hot Js fa@fa qeenra fame ow we d-aeenrd afe 
Ast ufsAti(ag ga wfsa) Afsag ws dees 2s fen 
25 uA fimrs dshmr ater Aigeenndine Cu dfenr ager 
A A feces DoH feu vat ns BS weg Te Ja ug 
mt We ada AMt HoTeT mS yeu Cue-usme J 
fant adenrtont 6 vtuet Heabas ger fer fami nis Co 
aH de Sd fret a fAad ade AGH wrt difes AN =e 
qs 5S 30 ms AS 1921 6 TS fhe Tony fimrfomt FH 
feeeat adt UsH yoTs Je BI 

AGIs mS UsHATS-AT Has At Ig aoe faa St Ate Hast 
afeH age fad Has pact Ga at wo of Aas wfos at 
UsHAs dfeor-wfs wfs vtefs cena] de atese vet 
ern (8.0.) Has ada St USHAS Ft Teenra TD faG fe 
ms feos & Ais eudt 3, want wet frmease det Ue, 
Ae ot Hor ws thea 6 sasret frodt dinas fee oH 
wet a Hed der do, us dt we fee no aee ws car 
ud det J-dfe feag frog ne aet vfar vfs ag foe 
ofensfs on a deg Aat genfe Sag Het feetfei (mia 
1185) Has fes ae fomre fe@et, Ho tt AS Sat, nrsHi 
Hu det, asuatat ws Ho TF Hast feect Dist. Se ws Ht 
3 fA UsH 6 AU Aas et UGH fast d-“TH Bot Us HATa 
et wa Aa” 


Taeors fa ay je wha wt yoH-Tsenis TS Ty 
odt Te" wis Teens ST SH S Has e VE At onfFs TH 
Us Hae Joladennd feu ag ja Atos & wag dg act 
Ayeet cAH Te A ag dfse fAw At ST adhe 50 AS amie 
de fe urfear ow ag ad Jalaenfs feat Gat Ht agit SF 
ag wot fea d ot Tigdenrd ag Ge wfos Ate Ht yon 
dat odter oI 


qeenrd fee fara 3 sara-qaenrd fa fers Atfoa st 
soe of fA deo ysta d fa feo Gu nats o fre 
vot ut dda fears dg fama Tot Ho ct gu, TT a 
add Td so ct se eT aT Hae’ Tig uict mfest fee 
feng ag Hoe Jifed far 6 de odt ats ate Hat As S 
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ag Rist (Geet) fans ve do uae JAS wT At usta T 
ug Min ok Ss Sse fas soande urfe forte Atos dt 
Sdt see nin TG wot feu cH fers ct nies sé fens a 
dem us eat, do edt oe oo oret, HH ni 3 HR 
As ws Ha 2aet wrfea asHais dt afy famr Sisara 
fees tt AHTUSt, Sag Fase 23 ws Fat Fo fee west 
ade nS JS HIS FS nS da fase GH aes fes air 
ater 3 ug nin wet aeenrfentt fee wren 2 fe-fe for 
aa dt en a Aas ow fms oss ate pet 3 Oo one 
feo fea no fea Ps Tags TAT 

Teng FT Tal-Gel aresa ns Asers-ag we fes us 
foe fevers 3 rare oalt-det wd Rees JF aE Us nS 
Gg wt geet Afsare ff dat ater Tiysaa mms nme J 
aeS PCSASS ASST AHBE HSA Sd Gor wo sue Afse 
A edint dat ote dius see fee orGea 3 fa qeenrd 
area dt gota 2o us fre adt fest ateri Gat } 
foros cas wifes eas eeagy et ads vs wet ter Fast 
ast ust watt § fka ong fea F want Fer er Fiat S 
souret & vic Sint aint us fan aaa Os fees ust 
tt gato wo a da wet Ue ns geet feos at ag 
Hae ms Bot a At fours yes dt Het Haves 2m fate 
afer J 


qeerg fa use-adhese ns ae sfimre-qaenrd feo 
qerat a urs, atese ns ag feos det diffe feces 
urot, atgsate ms AeTSA-YOIA Hs S Tg fama aw 
nae Jolag w dda fry ws, atess, ca wis wisevA aT 
Hae diggeeat ugat fessor mis urget dda ft wt con 
J) uot dint esha & ot geet Afr t uss vse OE 
Js ud fae ussi ne Herfenit orfea us wren 3 nmuet 
de usst mS ua ufsae SAS wm wos S usH gat gH 
dee 3 vs dime ae Soi ot nifamros o onten ofee 
Sorfimn fee dt nia aeenrfnt fee aS oefve ure ATG 
AB, Tal-get ws soedt ufua ag a vol f¥a ane fes 
set ot mis us de a ad us Fo aenfs ne fite afis 
Hoare’ & Swe J mT eu UA feado age ms we Shenit S 
UA ade TAS ats w foo digg at wet ow as, adhe 
mis St A yoNet asHats ys ots Wad US WE fax ay = 
Jou 3 “na feo ad fauss at dts Ho ase fect 
ysis” Fun fas § feo of a ag de Fe UI 
fx 3Ht aes we wea ut @ eat esata Hers at HS 
fea det J ute aus odt ye aie noASt mAs fAus om 
Hees yus od met difefson w afoor 3 fa ve As 3S 
qGses TT wd 2 ahesale dacs d ae fa ws aga dt Aasi 
stint ws ag @ Afsas det 3 st ag wens te Ht 
Hast } feo SHt oe fhe & dtess am ag Hee Tiag ws 
feg undies 6 att ot adtiag wfoa at 3 Hast am 
atese ot ds usr fest A nin feqt wofte nramit 3 de 
atst Jet Sinme us aes Vt we Hast ws 2 us ar 
anit 3a | 
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erg fFa TT a Bas (VM Ba)-vTeTHA ZT 3 
ddenrd fes ure ae nifast wet va 23 Ga wT usT Jar 
woe Jinfast ase t niga go fan ct fast (ody) act 
Hadd odt-ga AA mfas A ureis@ sas afs fRus 
nure (Ig dig Te Ah) Sas Aes wet Atst Tero for far 
fesag t vas fee zosttenr pie divas Susi ns act 
Hat vat 3 ot I Aadt 3 UGS TS aoEsST Jiuas We- 
ufs, got-es ws Gu-ste w se Aedt difhos S He 
Tu BAT At mis UAca dat diet difea at de fa BE 
HATS, fot ws fue ne sects Ue eu ees Jelqgend 
fed da ties tt AHTuSt 3 ast URE TT ta mae Suds 
fgus se aTa zsh At Tita S sa Sd afoer ws 
Moen t fed ct fgue se ada tHe sfos Hoe te Bae 
Jd ud Huet ms seer fhu ofos Heoret cnt UA 
HoH Sst Td JSi3a HASdOd Jew usta d us fEHS 
vin Bos ofan fea ur a ast fee wear gd asl feH Se 
at sat eofsmr at feo 3 BAS fefeur ws Hoeet Bst oT 
usu fH ag wet fe da ode Jigg viae te Ht Ss Hee 
murat Sfat eS BS mes TAS ag Ht 3 st fen ee feaH 
furs fe3" | 


adenrg fea wae wo st nse Sag VS-3o Ut Bs TAS 
fe nis ot Bas AG T GF Ho wTsHt et Bs TAS TT 
famrs Hee Sad ct a nifsvis Ss J-Sag vs Ts Aa 
afs Sfe o mre ddmtidagg Ase w wa A ad ESE 
ode J we geret ns ae fefson & feeug at Unt 
dfamt we st fa da UH nS one t Sa SH Asanst 
aqeret m3 ATHATS UH (Hse UH Hfs AH|E UsH fs 
a on wf fons aH ) STE Ta Ty sea 
AdSHist Quen 3 aA Ba Het ussa AWG JT Hae | 
aeons fea Tens wore (Has) BT ysa-Tdend & 
fen use fea Todt nivst oe Bu (ag vie te At nr 
Tout viset & we ao feu-fer & fea coeur § yess 
AS) gamete us ws wee feos frre we gel ke 
asend fame fefeor & AA (Aas) Jalug wa feu 
fimrs ule ms faasat, Ha He Hd, AS Cit usd ns 
Badne 25 a fimre fest a feo J 

aes fa wfegdt-qaenra Atos fefer, yos wis 
eur famre saud da, fastat (gat) debit aden ge, 
frat 6 ug ee & fama fea err, ao Saxe det dns eH 
cat wy wad we fefson we ust soe Jus nia 
addemg & usua fH 2e fenH fomre adt feed aes 
frofsat SATs, wo um age age ws mest 
feafsosant sa dt Hs ofse dsltess aseasnt 2 
soe 2S oH et fa Had FH. usthes fw “ugetar” at 
ae fen we feos fectest Sfenr # afssa fevers Us 8 
Ra Fes ofeydhis JaiSot far fa eA UGH & aad 
wr aaa Set cs F wet was fue ot fete Sat chai 
ofeadnt a wnt 2 aa usr 3 sat ct fase fie 
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Fiet J ug Teens odt fa"? 

deers fea cause nis fago we-diint HAS Howe 
usd Aad S uUsiag aoa At dS oust et Ae Aare 
ast, Tg wHTeH Ss UA aust w eon asta wigs te 
aH 3 3sd6 sue Atos fed cos & dat oet weni 
(JAUSS) Haus age feo uidfanr 3 faa fers ast st 
odt dda Bade dat, AS S THeset | daes digg 3 
ve Ate eens Re oT HoT ota dfenr A is ag Gee 
fey At 2S avet usehor at dat ot ue Udat afer age 
Fo leacet ow feo ag ws edt Je At A vin ot der odter 


Si fag fag S det Howe car adt Gai ct AS Has aet 
avenrs fe fasa wa ot Ser omit 31 


Tent a ysa ms ag ct dead cd dat os 
Qudas AS AGH VEet Jaldea Ssdet 3 use Tet wt 
lag & gon d-adta wt yo ag ot dee disske Jerg 


Js lysuat o dea Cus set west nifters adit denis cH 
Hf Bat ae wntes Jet d us fea wet se fos sor fect 
3 ygua ws det fer ot vs eas ag oe vole arg fifw 
aot fen ae feut as fx-(@) aaeurfmt ® ea gant 2 
us famrst mis HevTast Te ude Js A adt Jei@m) Sot 
feo ares ws sosdt we dat ote 0 oA osofsni feo 
od cinta do faut vo fa ne ste fet PS SF Has T 
& foHOTH AST SO nituet wedH odt BETS se stk AUT WIS 
Usd Hee ae fous nis see fee dt afdediaqcenrfant t 
Aeat $ nifys 2 gerst 2 us ow s.aqeen Ht 2 fen 
afits a urs at aaat anita 

ad ot nafs yes AS ATS &, 

ae A ura od AA a seve? 

wos A wa Ge ats aeag, 

ag Wo Se SH, ad as WED? 

dso & TA we Age afs afde, 

Hd Hdlufs HE aA a gure? 

Hoss SIUS IS Tdenid We, 

Sot A Har famrd, aot ofsareha? (ates 544) 
mits 3 afit ge fa tA ct wore use vidi HUTS 3S 
fea aa ger at, aet qeeA At, wet wenns at, at 
weer at avet Hat faw At ms ara ctu fAw At sadt det 
Tot, YSIA MS AIA cle fAA ST TT soa ee Ate yo 
ats worst UsH BU Sat AMS AAT S38 mS Teemfent gH 
Hoest a vob S ust Sa AB fa fae fer coH sis, 
fefamrsa mi wats ea 3, 6S feR t aeenrs St AS oet 
famrs WS Hess 2 3G oT Co Het SHS WS wea JSS 
qed a se as & firs se us Ga ysue a us 
Bet SHS wat fr odie us frat fu sosdise ues ag 
o fre 32 w8 Fag da wius Ht 3 nies ae due 
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dein usct wet 3 Cus Go a Aso TGS A USE TS 
dé | 


Howe Ida Tsrd fe og dat odtet ¢ st fa TIA ag 
Hye ms veo Sis t ue sIH gHe wis Bas fhe 
Hae | 

aes fa ent ss ms WS us So aet at odi- 
Gens uifad se TS S USH age Jigdenng T Quen 
frost 3 fa As Het oet ot user as Ba TiS us ct 
eam st Ho es W3d Sat } uréhit go ug fAS uTsS 
AY fea Fone EH Tt UTS 3 UATE Ade AS Mint WH Ada 
de fu dad Sa ws Bsa ad Wd Val fhe oH fee at 
Tes Tt igs WHS Sdt Ft feat dat S west fee I Ga ag 
we fity sdf 3 Haetinta WS ag ct Heat oritet 3 or fe 
wfamrst, Hod at dandt Sat chins fens oS fF ws us 
3 Gus Go F aed THE ISIA AT nf as fer Zt 
ATS eohat oes ATSt Ais U Wed 


mes went A aegst-qdenrg fey ngs 3 nt sda 
TAH, US UM Wis aH fey aoaT foA B Hae Jol fAa 
mrent ure, olgse, et wis vifiys Hus feg for Be vo 
Se dint ¢ $ & ag 2 us da 3 F Bee v8 
undhat ws nifemrst uduat 3} varie dhe 3 we fe 
qos fs Ss nea ret BF fas ver nmin fas 
AN DATS I (MITAT ot STS) 


qegord fea wseth-goenrd feu fort nigeat F feos 


ser Him ArET J-aTSR SH Veet aw 33 HS AAS TT 
solo) meefA vet st net set ag Aaer 
Jifes we aes 3 Aes Tseng S dt ys F us Hest 
HAWe fee dem ufss ws Hat dt age Figqgenrs 
Asieest F us ws AN Jo-fea As S Ais Guen foe 
ofa “As Aste Hees. ust FHS Fe SA Buen 
vd Zot a Rist (Teel) fas sast, Tanti Hit Adee 
2 HS qeuse Hoe WE oe TaINS of ag us esa 
Hot mS Ayeret wot-ast @ sft 3 odt gsaer 
adie loaves eure et aeenrfanit RS fora agar 
ode diqdennd fea yowet dt ngdsn Host US TIA 
AUG Has At adenrs Hee Udt GsH farrs = AN nS 
Aaa Asteest 2 usta volfeat feo waret sas usH 
ge ode go A Ast wifes, dug, eA-Jarg, nis 
Usaet aga I Wd Jolgsenrd Ast a we vs feat fer 
Ava 3 “Sa fust San & WH afea” ct ua orGet 
odtet Jiqgemrg F wasH AS wet AST Ys ys- adhe 
fag vfs wres wg gea odt afeiA va aA som A 
wg mA dfe(1367) fea ot asenrd FH ferrfiimr nB 
HISSs J A ASt mfamres ada use od F atl 


Tho KE Ak 
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The Sikh Bulletin Hy Se ust January — February 2007 


THIS ISSUE OF THE SIKH BULLETIN IS BEING MAILED ELECTRONICALLY ONLY. 


Realizing the need for correct information about Sikhism in the English language for the benefit of Diaspora youth, KTF 
requested S. Gurbachan Singh Sidhu, UK, to revise some of his books and write new ones. Mr. Sidhu is one of the 
founders of The Sikh Missionary Society of UK and Guru Nanak Charitable Trust, Mullanpur Mandi, Ludhiana. Of the 
many books and pamphlets in English that he has authored we have been able to afford to publish only four: 


1. Sikh Religion and Christianity — 110 pages 
2. Sikh Religion and Islam — 153 pages 

3. An Introduction to Sikhism — 76 pages 

4. Panjab and Panjabi — 177 pages 


These are excellent books for Sikhs and non Sikhs alike. Reading these books you will get the real meaning of Sikhi, 
something that Gurdwaras have miserably failed to teach. These books are for free distribution. We invite our readers in 
the USA to order any combination of 40 books for a donation to KTF of $100.00, including postage, and distribute them 
free to their family, friends, local sangats or schools operated by Gurdwaras. Your donation will help in the publication 


of The Sikh Bulletin. 
sek 2k 2 ok 


We invite your attention to the Editorial in this issue and ask for your help in identifying individuals 
who can assist in a group effort to prepare an English translation of Guru Granth Sahib on the same 
lines as was done by Prof. Sahib Singh in Panjabi language. Thank you 


Th KKK 


Punjab’s election results are in. Badal ‘Akali Dal’ /BJP duo, the worst of the two evils, has won. BJP is the party of 
the worst scum on this earth, the Punjabi Hindu, the only group known to mankind that disowned its mother tongue. 
One wonders what the Sikh leaders of the post partition Punjab gained by separating Himachal Pardesh and Haryana 
from Punjab. Look for five more years of Vedanti at Akal Takhat and worse nightmares to come in the name of Sikhi. 


Khalsa Tricentennial Foundation of North America Inc. 
3524 Rocky Ridge Way 
El Dorado Hills, Ca 95762 


Address 
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If you do not wish to receive this bulletin, please write ‘do not mail’ across the label and return to sender. 
If you wish for someone else to receive it, please provide us with their mailing address. Thank you. 
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